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Sharon R. Steadman and Gregory McMahon, eds. The Oxford Handbook of An-
cient Anatolia: 10,000–323 b.c.e. Oxford: Oxford University Press, 2011. 
Pp. xvii + 1,174. ISBN 978-0-19-537614-2. $175.00 cloth.

This nearly 1,200-page opus is part of the renowned Oxford University Press 
Handbook series and seeks to describe in a one-volume format the present state 
of the art of our knowledge about the history, the material culture, and the 
languages of ancient Anatolia or, as the editors write, “a synthesis of our cur-
rent understanding” (p. 3), concluding roughly a century of serious scholarly 
study of ancient Anatolia.

Following an introductory chapter by the editors (pp. 3–11), the volume 
contains 51 chapters (of 20–30 pages each), divided into five parts: part 1, “The 
Archaeology of Anatolia: Background and Definitions” includes 3 chapters 
dealing with the perspective of the ancient people living in Anatolia, a research 
history of its preclassical archaeology, and a discussion of Anatolian chronology 
and terminology. Each chapter contains endnotes (if needed; generally an in-
text reference model was used) and a bibliography (divided into primary and 
secondary sources). Not all bibliographies are equal; while some cover a page or 
two, others extend up to eight pages. Most chapters contain useful illustrative 
material such as maps, city plans, black-and-white photos, or tables. These help 
the reader to visualize a subject that has suffered from lack of exposure and 
(often) the link to the Hebrew Bible that motivated many of the early scholars 
(or adventurers) working in Egypt, Palestine, Syria, and Mesopotamia.

Part 2, entitled “Chronology and Geography,” is the most extensive sec-
tion of the Handbook (pp. 99–514) and contains 17 chapters subdivided into five 
archaeological periods: prehistory, Early Bronze Age (EBA), Middle Bronze 
Age (MBA), Late Bronze Age (LBA), and Iron Age (IA). Most of the contribu-
tions to part 2 are cognizant of the difficulty of nomenclature, periodization, 
and geographical boundaries that inform chapters seeking to synthesize the 
developments (both in terms of settlements and human life) of a specific pe-
riod and place (compare, already in 1996, Israel Finkelstein, “Toward a New 
Periodization and Nomenclature of the Archaeology of the Southern Levant,” in 
The Study of the Ancient Near East in the 21st Century: The William Foxwell Albright 
Centennial Conference [ed. Jerrold S. Cooper and Glenn M. Schwartz; Winona 
Lake, IN: Eisenbrauns, 1996], 103–23). Apropos geography: not all chapters 
share the same presuppositions regarding the extension of the regional entity 
called “Anatolia” (see pp. 4, 6)—something that is quite understandable for a 
region that the editors described as “one of the most diverse areas in the Middle 
East by topography, climate, and history” (p. 4) but that will surely confuse 
some readers. While the long coastline defines most of Anatolia, the eastern and 
southeastern boundary is an example of the fluidity of ancient Near Eastern 
regions and (in consequence) powers.
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Part 3, “Philological and Historical Topics” (pp. 517–651) introduces the 
readers of the Handbook to the four main languages that dominated Anatolia 
(Hittite, Luwian, Urartian, and Phrygian) and seeks to write a political history 
of Hittite and first-millennium Anatolia. Each chapter dealing with a language 
of Anatolia includes a basic summary of the textual corpus and specific linguis-
tic characteristics of the language under consideration.

Part 4 is entitled “Thematic and Specific Topics” (pp.  657–913) and is 
subdivided into two sections. The first section studies how cultures intersect, 
including migrations, invasions, or commerce and travel. The second section 
clusters studies that focus upon the often not-straight path from pastoralists to 
empires. Varied subjects include interaction with Mesopotamian cultures and 
the function and role of metals and metallurgy in the development of empires.

Finally, in part 5, 11 key archaeological sites, including Göbekli Tepe, Çat-
alhöyük, Ilıpınar, Arslantepe-Malatya, Titriş Höyük, Kültepe-Kaneš, Ayanis, 
Gordion, Kaman-Kalehöyük, and Sardis are reviewed (pp.  917–1130). Each 
chapter of this final part describes the state of the excavations, the site’s to-
pography and location, its ceramic assemblage and material culture, relevant 
texts and seals that were discovered at the site, and (if applicable) important 
religious installations. Following these chapters focusing on some sites and 
their material cultures, the volume concludes with an all-inclusive index 
(pp. 1131–74) that contains names, locations, subjects, and scholars that ap-
pear in the main text of the Handbook.

The remarkable reference work represents the cooperation of 54 inter-
national scholars, 15 percent of whom (more or less) represent contemporary 
Turkish scholars. It contains an immense trove of knowledge and synthesis. 
However, the editors appear to have ignored one crucial element of ancient 
culture: religion. I was surprised to note the lack of a specific section dealing 
with Anatolian religion(s) (see, for example, the monumental work of Volkert 
Haas, Geschichte der hethitischen Religion [HdO 15; Leiden: Brill, 1994] or the 
many contributions regarding Hittite ritual by Itamar Singer, neither of whom 
contributed to the Handbook). The introduction does not provide further light as 
to the reason for this absence. If one would only read this volume one would 
not grasp the breadth and variety of Anatolian religion, found interspersed 
in the chapters. Furthermore, I would have welcomed a chapter discussing 
Anatolia’s relationship with Syria and Palestine (and I am not referring here 
exclusively to the Bible), especially considering the central geographical loca-
tion of Anatolia as the link between Asia and Europe. Syria-Palestine’s crucial 
link to Africa would have invited an interesting comparative chapter looking at 
the big picture of how civilizations interact (there is, however, a helpful chapter 
by Kenneth Harl on the Greeks in Anatolia [pp. 752–74]).

Despite these shortcomings, the Handbook is an indispensable reference 
work that should grace the shelf of any library, and scholars of the ancient Near 
East wanting to look beyond the two centers to the (lesser-known) periphery 
should consider the significant investment. The sheer volume and quality of 
production of the volume justify the price; the erudite yet readable synthesis 
of our knowledge of ancient Anatolia invites us to learn.

Gerald A. Klingbeil 
Andrews University
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C. L. Crouch. War and Ethics in the Ancient Near East: Military Violence in Light of 
Cosmology and History. BZAW 407. Berlin: Walter de Gruyter, 2009. Pp. xi + 
245. ISBN 978-3-11-022351-4. $112.00 cloth.

The subject of war in the Bible and the ancient Near East has gained momen-
tum in the last decade as several studies have focused on various aspects of 
this topic. In this Oxford doctoral dissertation supervised by J. Barton, Carly 
Crouch investigates the ethics of war in 8th and 7th century Judah and Israel 
in comparison with ANE sources. She begins by asking “to what extent are 
the ethics of the Hebrew Bible, insofar as they reflect the ethics of ancient 
Israel and Judah, commensurate with the ethics of these nations’ ancient Near 
Eastern contemporaries?” Her assumptions are that (1) Israel and Judah are 
first and foremost part of the broad ANE “historical stream” and they shared 
more characteristics than they disputed; (2) the biblical texts are not congru-
ous in social origin with the majority of other ANE texts and materials, that 
is, that the biblical materials must be themselves contextualized; and (3) that 
historical circumstances effect societal thinking about appropriate and inap-
propriate behavior.

In order to address the last two assumptions, the author has sought “to 
limit the discussion to nations of contemporary existence, their separation be-
ing thereby limited” (p. 8). Crouch chose to include only a comparison between 
Israel, Judah, and the Neo-Assyrian Empire. The reasons for not including 
Egypt in the study were “the limitations of a project of this size” and “the fact 
that Israel and Judah tend to exhibit closer . . . cultural relationships with other 
Semitic cultures than with Egypt” (p. 8). The study is further limited to texts 
which she dates to the 8th and 7th centuries b.c.

Chapter 2 is an analysis of the role of ideology in the confrontation or 
warfare of cultures. Following Weissert’s article on Enuma Eliš as the back-
ground for Sennacherib’s campaigns, Crouch suggests that the cosmological 
battle between Marduk and Tiamat is the background for the Assyrian and, 
by extension, biblical military accounts as more fully developed in ch. 3. “This 
depiction between the struggle between order and chaos on a cosmic scale 
provides us with a significant window into the Assyrian intellectual universe” 
(p. 23) and “was closely paralleled in Israel and Judah” (p. 29). Although she 
notes that the concept is “deliberately obscured” in the biblical creation account 
she says it can be certainly found in the Psalms. Here one might question why 
only Assyria is selected for comparison to the biblical text because the king’s 
fight to restore truth, justice, and order (maat) is also well known from Egyptian 
military accounts of the New Kingdom (see M. G. Hasel, Domination and Re-
sistance: Egyptian Military Activity in the Southern Levant, 1300–1185 bc [Leiden: 
Brill, 1998], 19–26; cf. E. Otto, Krieg und Frieden in der Hebräischen Bibel und im 
Alten Orient [Stuttgart: Kohlhammer, 1999], 28–37). One might in fact question 
whether it is truly the cosmic struggle for order against chaos that is behind 
Judah and Israel’s warfare because there are different motives for engaging 
in war throughout the OT. Do they really all fit under the “order and chaos” 
ideological Vorlage proposed here?

In section 2, chs. 5–7 investigate the bases for Assyria and Judah and Is-
rael’s ethics. Assyrian ethics are seen to legitimate an increased level of violence 
against a given enemy while Israel and Judah’s practices were not “substantially 
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different to those of the Assyrians.” But it is important in comparative stud-
ies of this nature, not only to look for similarities, but also for contrasts and 
possible polemics. Crouch does not address adequately the contrasts between 
Judah and Israel’s military ethics and those of the Assyrians which were ex-
cessively violent. The practices by the Assyrians to impale bodies, flay the As-
syrian nobles, drape their skins over walls, pile up skulls of the enemy, are 
psychological tactics never described in the Hebrew Bible. The burnt-earth 
policy of the Assyrian armies is likewise prohibited with specific instruction 
to preserve fruit trees (Deut 20:18–20). The author might have made more use 
of a recent study on the warrior motif in her section on the Psalms, but while 
she cited the work in the bibliography, it was missing in her discussion (M. G. 
Klingbeil, Yahweh Fighting from Heaven: God as Warrior and as God of Heaven in 
the Hebrew Psalter and Ancient Near Eastern Iconography [OBO 169; Göttingen: 
Vandenhoeck & Ruprecht, 1999]).

Crouch’s discussion of the term ֵחֶרם in ch. 10 as “an extreme expression of 
the struggle of order against chaos” (p. 179) largely removes the idea of divine 
judgment and the concept of YHWH war, a conclusion that stems from her 
dating of these texts to the period “when Assyrian involvement in Levantine 
affairs progressively increased” (p. 180). But this assertion ignores the very his-
torical context that the biblical writers intended to convey—the conquest of the 
land of Canaan centuries earlier. A recent study has shown that in contrast to 
the Assyrian military practices of the 9th–7th centuries b.c., some of these laws 
of warfare find the closest parallels in the Egyptian New Kingdom (M. G. Ha-
sel, Military Practice and Polemic: Israel’s Laws of Warfare in Near Eastern Context 
[Berrien Springs, MI: Andrews University Press, 2005]). Here, preconceived 
notions of a late Sitz im Leben for biblical texts may lead in different directions.

In her conclusion, Crouch admits some of the limitations of these com-
parisons. (1) There were no equivalent nonelite Assyrian sources to consider in 
comparison to Judean sources. In other words, the Assyrian sources are official 
reports and annals commissioned by the king; (2) the evidence for military 
thinking and ideology were much more extensive in the Assyrian material; (3) 
the ideological motivations in Kings and Chronicles are never made explicit 
and must be inferred from other sources such as the Psalms. These limitations 
seem to hamper the wider conclusions of the study that in the biblical accounts 
“military violence was thereby cast not only as morally tolerable but as morally 
imperative.” Other recent studies that are not included in Crouch’s discussion 
suggest that Israel and Judah’s acts of warfare were mitigated by a different 
focus and influence from those of the surrounding nations and that the OT 
provides balances to the excesses of ANE warfare (Richard S. Hess and Elmer 
A. Martens, eds., War in the Bible and Terrorism in the Twenty-First Century [Bul-
letin for Biblical Research Supplement 2; Winona Lake, IN: Eisenbrauns, 2008]).

Certainly, the connections between war, ethics, and cosmology are im-
portant elements to be studied in connection to the Bible and its ancient Near 
Eastern environment. Crouch’s study highlights these relationships and raises 
important questions for future studies to consider in this regard.

Michael G. Hasel 
Southern Adventist University



Book Reviews 117

Shemaryahu Talmon. Text and Canon of the Hebrew Bible: Collected Studies. Wi-
nona Lake, IN: Eisenbrauns, 2010. Pp. xi + 545. ISBN 978-1-57506-192-4. 
$54.50 cloth.

Shemaryahu Talmon was Judah L. Magnes Professor Emeritus of Bible at 
Hebrew University of Jerusalem until his death on December 15, 2010. He 
co-founded the Hebrew University Bible Project along with M. H. Goshen-
Gottstein and C. Rabin and later served as editor-in-chief of the Project for a 
few decades. He was one of the world’s foremost scholars in the field of textual 
criticism of the Hebrew Bible and Qumran manuscripts.

The present collection includes 18 of his essays published over the past five 
decades (from 1954 to 2002) regarding the transmission history of the biblical 
texts, his major scholarly contribution. Although these essays are not arranged 
in chronological order, they are carefully organized according to two major 
themes: how textual variants were transmitted during the Second Temple pe-
riod and whether the existence of a single archetype or Urtext is compatible 
in light of the discovery of the biblical scrolls and fragments from the Judean 
Desert.

This volume consists of three major parts: (1) introductory discussion (in-
troduction and the first essay, “The Textual Study of the Bible: A New Out-
look”); (2) detailed discussion of a variety of stylistic and literary variants by 
scribes during the transmission of the texts (the next 15 essays); (3) summary 
and further implications in light of socioreligious perspectives (the final two 
articles: “Textual Criticism: The Ancient Versions” and “The Crystallization of 
the ‘Canon of Hebrew Scriptures’ in the Light of Biblical Scrolls from Qum-
ran”).

Comparing the first (published in 1975) and last two essays (published 
in 2000 and 2003, respectively), it is interesting to see the innovative develop-
ment of Talmon’s multiple vulgar text theory during two and half decades. 
His most fundamental thesis begins by repudiating Ernest F. C. Rosenmüller’s 
“one recension” and Paul de Lagarde’s Urtext theories. Rosenmüller’s theory 
suggested that medieval Masoretic codices do not reflect the original text of the 
biblical books but are derived from a single recension, whereas de Lagarde’s 
Urtext theory contends that, because all the Hebrew manuscripts are derived 
from a fixed text (Urtext), one may reproduce the original Hebrew text from 
careful analysis and comparison of MT, LXX, and the Samaritan Pentateuch 
(hereafter SamP).

In contrast to these views, Paul E. Kahle suggested a “received text (textus 
receptus) and vulgar texts” theory in which there were multiple vulgar texts (or 
pristine texts) markedly different from the received text of the MT, LXX, and 
SamP and in which the unified versions of the MT, SamP, and LXX were “con-
fluences of varying pristine traditions.” Accordingly, de Lagarde sequenced the 
transmission of the biblical texts from “primary uniformity” to “pluriformity” 
and then to “secondary uniformity.” However, Kahle arranged it from “primary 
pluriformity” (vulgar texts) to “uniformity” (received text).

After the literary and stylistic analysis of biblical scrolls and fragments 
from the Judean Desert, in favor of Kahle’s theory, Talmon noted that there 
existed the multiformity of the biblical texts, especially from the Qumran 
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caves, which stands in complete opposition to the uniformity found in other 
places in the Judean Desert (such as Masada and Wadi Murabbaat and Nahal 
Seelim) and from those later found in rabbinic Judaism. Thus, one may ask, 
why did this phenomenon occur during the transmission history of the bibli-
cal texts? Talmon answered this question in light of socioreligious perspectives 
related to canonization. The covenanters in Qumran conceived of themselves 
“as living in the biblical age and in the conceptual universe of biblical Israel” 
(p. 435), and accordingly, the scribes did not refrain from changing the written 
wordings “within a given range of ‘poetic license’” (p. 16) according to their 
textual strategy. However, after the destruction of the temple and Jerusalem 
(something that Talmon calls the “Great Divide”), including the cessation of 
the sacrificial service in the temple, a synagogue-centered Jewish culture in 
Diaspora communities was created and necessitated the existence of a textu-
ally standardized, unified Scripture. These historical events eventually paved 
the way for rabbinic Judaism. After the Great Divide, only three textual ver-
sions survived. The MT (or, more precisely, proto-Masoretic texts) attained 
the status of textus receptus in rabbinic Judaism while the LXX and SamP be-
came the standards in the Christian and Samaritan communities, respectively 
(p. 418).

This volume is indeed the collection of Talmon’s tours de force. Each es-
say combines precision and lucidity with ample persuasive textual evidence. 
However, his unique writing style, which features long sentences that contain 
German and Latin as well as English, may cause the reader difficulties. The 
only other drawback of this volume may be its typographical errors. In par-
ticular, the hyphenated words in the original publications are incorrect in the 
current volume. In spite of these drawbacks, it is such a joy to read Shemaryahu 
Talmon’s masterly works in this collection.

Sung Jin Park 
Hebrew Union College

Robert J. V. Hiebert, ed. “Translation Is Required”: The Septuagint in Retrospect and 
Prospect. SBL Septuagint and Cognate Studies 56. Atlanta: Society of Bibli-
cal Literature, 2011. Pp. xvii + 248. ISBN 978-1-58983-523-8 . $31.95 paper.

Most of us do not get beyond using the LXX as an atomistic means to an end 
and so badly need to see the bigger picture through the eyes of LXX specialists. 
This book will help us to do so. It consists of presentations made at a conference 
held in 2008 at the Septuagint Institute, Trinity Western University. The confer-
ence was, and so the book is, like a ship sailing between two ports. The people 
on board discuss at length the port already visited, A New English Translation 
of the Septuagint (NETS), and also look ahead to another port on the horizon, 
the forthcoming Society of Biblical Literature Commentary on the Septuagint 
(SBLCS). Hence the subtitle.

The book opens with four general articles. Albert Pietersma defends the 
so-called interlinear model used in NETS as a linguistic tool against various 
criticisms that have been raised. This model registers when the Greek transla-
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tion has taken over Hebrew norms and when it follows standard Greek practice. 
Benjamin G. Wright III focuses with examples on the translational approach 
of NETS to the LXX and contrasts it with the very different assessment of the 
nature of the Greek Pentateuch found in The Letter of Aristeas. Cameron Boyd-
Taylor warns against reading Hebrew meanings into Greek renderings. He uses 
the example of Hebrew verbs of trust in the Psalms being translated in terms of 
hope and aligns the translation with the emphasis on hope in a God who saves 
in late Torah piety. Jan Joosten investigates the translation of Hebrew idioms 
in the LXX, showing the variety of not only literal and free renderings but also 
mixed translations that not uncommonly try to get the best of both worlds.

There follow six studies of particular LXX books, of which the first five 
consist of SBLCS translators’ comments on their own work. Hiebert reflects on 
the principles he required in order to translate the Greek Genesis consistently 
into English from the perspective of the original translator. Larry Perkins dis-
cusses the special use of δόξα, “glory,” and its cognates in the Greek Exodus for 
a variety of Hebrew terms, mostly with reference to Yahweh. Dirk Büchner 
illustrates from the Greek Leviticus the ancient translator’s need both to pro-
vide strict equivalence and to contextualize according to Hellenistic culture. 
Melvin K. H. Peters contrasts the Greek Deuteronomy with the Leningrad Co-
dex in various places and provocatively argues for a large-scale evaluation 
of all external evidence instead of resorting to a “hybridized” translation like 
the nrsv, as NETS does by citing it alongside the Hebrew text in addition to 
its basic rendering of the Greek. August H. Konkel studies the Elihu speeches 
in the Greek Job, which gives an abridged translation that was subsequently 
supplemented with a literal version of the Hebrew. He analyzes in depth the 
radical differences between the Hebrew and the interpretations of the original 
translator, characterizing the latter as “an alternate literary creation” (p. 157).

There follow a fourfold collection of general and particular papers. Leon-
ard Greenspoon weighs the motivations that have been suggested for the pro-
duction of a Jewish version of the Bible in Greek, such as to promote ethnic 
acceptance or to cater for worship. Wolfgang Kraus provides a close examina-
tion of the relations between the MT and the LXX of Amos 9:11–12 and between 
the latter and its use in Acts 15:16–17. Alison Salvesen gathers together the 
widespread research that has been done on the daughter versions of the LXX 
and the influence they have had on their communities. Brian A. Butcher sadly 
forecasts the unacceptability of NETS by English-speaking Orthodox commu-
nities, for whom the LXX is the inspired OT. Their emphasis on church tradi-
tion requires archaic language and faithfulness to patristic usage and rejects 
the work of outsiders.

The book closes appropriately with the brief statements made at the con-
ference by four panelists, Pietersma, Wright, Joosten, and Kraus, who reflect 
on NETS and its French and German counterparts, La Bible d’Alexandrie and 
Septuaginta Deutsch. This volume will provide readers with a broader apprecia-
tion of the LXX and the scholars who devote their research to it.

Leslie C. Allen 
Fuller Theological Seminary
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Jo Ann Hackett. A Basic Introduction to Biblical Hebrew. Peabody, MA: 
Hendrickson, 2010. Pp. xxv + 302 + CD. ISBN 978-1-59856-028-2. $ 39.95 
cloth.

Hackett’s Introduction is a recent submission to a large and growing field of 
biblical Hebrew grammars. Having taught Hebrew for many years at Harvard 
and now at the University of Texas at Austin, Hackett certainly understands 
the problems and issues pertaining to teaching the language of the OT/He-
brew Bible. While Hebrew professors generally adopt common “best” practices 
in their pedagogical methods over the years, they can also follow their own 
particular perspective or path in the pursuit of student competence. Hackett’s 
grammar is a good example of a mixture of best practices and particular or 
distinctive perspectives.

The question is whether Hackett’s approach is distinctive enough to war-
rant another grammar. In the midst of a large field of options, why should a 
teacher or student use this text? No one expects a grammar to fit hand-in-glove 
with every professor’s preferences or peculiarities, but the “classics” tend to 
meet enough of these requirements to maintain longevity in the classroom. So 
is Hackett’s Introduction destined to be a classic? It will be helpful to exam-
ine the contents and distinctive features of the book before returning to this 
question.

The grammar contains 30 well-written, organized, and illustrated lessons 
with tables, paradigms, and informational text boxes. Hackett suggests that 
two to three lessons may be taught each week over the course of one semester 
(p. xix). Each lesson or chapter contains translation exercises (always Hebrew 
to English, but some English to Hebrew as well).

Vocabulary lists begin in lesson 3, start with a few items, and then grow 
larger. Lists are organized by parts of speech (verbs, nouns, adjectives, conjunc-
tions, etc.), and verbal roots are presented according to the 3ms suffix conju-
gation (perfect). Hackett follows the tradition of “naming” the basic meaning 
of the verbal root instead of translating the verbal form (e.g., ָׁשַמר, “to guard/
keep” instead of “he guarded/kept”). However, when a root is not attested in 
the Qal, she lists the stem form in which it does occur (e.g., הֹוִׁשיַע, “to save, 
deliver” or ִצּוה, “to command”).

The book contains eight appendixes, including wordlists, verbal para-
digms, and other helpful material. A brief section on further reading and a 
basic index rounds out the volume. An audio CD included with the volume 
provides various helps for the students. All of the vocabulary words and most 
of the Hebrew to English exercises are pronounced. The CD offers a reading of 
Gen 22:1–19 as well. Answers to the exercises are also on the CD.

Hackett’s grammar is commendable on several grounds. She introduces 
the alphabet and vowels over the first five chapters, thereby reducing initial 
student stress. The book uniquely introduces disjunctive and conjunctive ac-
cents. Vocabulary lists are organized by parts of speech and include relevant 
noteworthy forms (irregular plurals, construct, suffixed, etc.). To help students, 
Hackett starts with artificial exercises and then moves steadily to the reading of 
selected biblical texts. Genesis 22 provides the exemplar text for the grammar. 
The book also contains very few typographical errors.
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Some distinctive items may not be so appreciated. For example, Hackett 
presents grammatical person throughout the book by starting with the first 
person instead of the traditional third person. For personal pronouns and pro-
nominal suffixes, this is a non-issue. Nevertheless, for verbal conjugations, this 
approach negates the pedagogical value of focusing first on the simplest mor-
phological form.

She also rejects the standard verbal terminology (perfect, imperfect, waw-
consecutive, etc.) for an inconsistent and potentially confusing mixture of 
descriptors (suffix conjugation, prefix conjugation, və-qatal, and consecutive 
preterite). In addition, Hackett teaches the verb in a nontraditional order by 
introducing the prefix conjugation (imperfect) and the imperative first (chs. 
12–13). This is followed by the cohortatives and jussives (ch. 14) and the “con-
secutive preterite” (wayyiqtol; ch. 15) before the suffix conjugation (perfect; ch. 
16), the infinitives (ch. 17), and the participles (ch. 18). This order also appears 
to negate the pedagogical principle noted above.

Hackett is less precise in describing the concept of “consecutive.” Employ-
ing older terms such as converted and consecutive (pp. 90, 98) can be confusing to 
beginning students. It may have been better not to stick with the “norm” (p. 91) 
and simply call wayyiqtol a preterite. It is likewise unfortunate that she offers 
only a paragraph each on the hophal (pp.  135–36) and the pual (pp.  143–44), 
even though they are rare. Moreover, defining weak verbs as those “that have 
lost one of their three root consonants” allows her to treat the guttural verbs 
as strong. This tends to mitigate her claim of treating the strong verbs before 
the weak verbs (p. xx).

So is Hackett’s Introduction destined to be a classic? Probably not. The 
grammar is unique and distinctive enough to interest teachers and students 
alike. However, her curious pedagogical choices, especially on the verbal con-
jugations, will make many think twice about employing it as an introductory 
textbook.

Stephen J. Andrews 
Midwestern Baptist Theological Seminary

Mignon R. Jacobs. Gender, Power, and Persuasion: The Genesis Narratives and Con-
temporary Portraits. Grand Rapids: Baker Academic, 2007. Pp.  272. ISBN 
978-0-8010-2706-2. $21.99 paper.

Recognizing the formative role religion plays in defining gender ideologies, 
Jacobs examines select narratives in the book of Genesis for their portrayal 
of the power dynamics in interpersonal relationships. Among other things, 
she is concerned about the challenges such narratives pose to people of faith. 
Whereas interpretations and applications of these narratives can prove “uplift-
ing,” others “may be detrimental to the well-being of persons and community” 
(p. 241). One way in which she navigates through this challenging interpretive 
landscape is to build her book on “a fundamental principle of limited herme-
neutical applicability, which holds that not all aspects of a text are necessarily 
understandable, directly pertinent to, or harmonious with the context of its 



Bulletin for Biblical Research 22.1122

modern interpreters” (p. 72, emphasis original). Her approach to the narratives 
is thus largely descriptive, and she often underscores the ideological commit-
ments interpreters impose on the texts.

The book is divided into three parts. In part 1, “Divine and Human Dy-
namics in Gen 2–3,” Jacobs explores the extent of the role of “the deity” in 
determining “the behavioral and relational parameters of the humans” (p. 42) 
and the power dynamics involved in the narratives, particularly divine-human 
dynamics. She introduces here the prevailing thesis of her work, that “gender is 
not an indicator of power or weakness. . . . Power is defined by function rather 
than the essence of the beings that manifest it” (p. 69). The two chapters that 
make up this section are “Setting the Stage: God and Human (Genesis 2)” and 
“The Ultimate Test: Created versus Creator (Genesis 3).”

Part 2, entitled “Human to Human—The Conceptual Triad in the Genesis 
Narratives,” comprises the bulk of the book. Here, the narratives highlight a 
particular relational dynamic—male-female (chs. 3 and 7), male-male (ch. 4), 
female-female (chs. 5 and 6)—and are viewed primarily through the concep-
tual window of either power (chs. 5–7) or persuasion (chs. 3–4). The chapters 
that make up this section are “Persuasive Appeal: Abraham and Sarah (Genesis 
12 and 20),” “To Persuade and to Deceive: Isaac and Jacob (Genesis 27–28),” “A 
Semblance of Power: Sarah and Hagar (Genesis 16 and 21),” “Quest for Power 
in the Family Domain: Rachel and Leah (Genesis 29–30),” and “Unleashed 
Power through Disguised Identity: Judah and Tamar (Genesis 38).”

Part 3, “Female-Male Dynamics in Contemporary Contexts,” summarizes 
general observations about the concepts of gender, power, and persuasion from 
the preceding discussions while connecting them to contemporary domains. 
The two chapters in this section are “Gender and Power Differentials” and 
“Persuasion in Functional and Relational Domains.” The book contains an ex-
cursus, “Aspects of the Law in the Genesis Narratives” (pp. 205–6). It consists 
of a table that brings together certain legal issues in the Genesis narratives 
with relevant legal instructions from the Pentateuch. Its purpose, according 
to Jacobs, is to promote further consideration of the correlations between the 
narratives and the legal tradition. The back matter consists of a bibliography, 
scripture index, and lengthy subject index.

The greatest strength of Jacobs’s book is her persuasive defense of the 
thesis that power is defined by function, not by gender. That being said, the 
argument is one she could have constructed and defended in the space of an 
article; it is not necessarily the backbone of a 200-plus-page book. A significant 
weakness of the book lies in its failure to provide people of faith the “sound 
methodological practices” that would help them in their “quest for method-
ological and intellectual clarity about female-male dynamics of power and per-
suasion” (p. 241). Jacobs does introduce the principle of “limited hermeneutical 
applicability,” which she describes as foundational to her book, but she only 
introduces it in part 2 and develops it henceforth. It is unclear if and to what 
degree it operates in her analysis of Gen 2–3, the narratives that she ultimately 
assumes provide “the interpretive framework of a valid understanding of gen-
der and power” (p. 68). If Gen 2–3 can be accepted as a valid understanding 
of gender and power, why not other narratives in Genesis (or elsewhere in the 
Bible)? How does this principle not subject these other texts to problematic no-
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tions of gender and power promoted by a modern, secular culture? While these 
concerns may be problematic in certain respects, they will no doubt occupy 
those communities of faith most in need of and least inclined to the kind of 
hermeneutical activity in which Jacobs is engaged. It is unfortunate there was 
not greater attention to developing and presenting a coherent methodological 
approach to biblical narratives. Finally, the poor writing style made the book 
challenging to read and at times difficult to understand.

In spite of the concerns mentioned above, those interested in Genesis, gen-
der studies, or the dynamics of power and persuasion have something to gain 
from reading this book.

Joseph Kelly 
Southern Baptist Theological Seminary

John E. Anderson. Jacob and the Divine Trickster: A Theology of Deception and 
Yhwh’s Fidelity to the Ancestral Promise in the Jacob Cycle. Siphrut: Literature 
and Theology of the Hebrew Scriptures 5. Winona Lake, IN: Eisenbrauns, 
2011. Pp. xvi + 210. ISBN 978-1-57506-213-6. $49.50 cloth.

It is not often that one fundamentally reenvisions a biblical narrative with such 
profound theological implications for understanding the God of the OT as John 
Anderson has in Jacob and the Divine Trickster. Such ambitious proposals tend to 
stretch the integrity of the narrative and the patience of the reader. Anderson, 
however, has proved capable, engaging, and most persuasive in demonstrating 
his thesis that Jacob is not the only trickster in the Jacob cycle—that YHWH too 
is a trickster who engages in deception for the purpose of bringing to fulfill-
ment the ancestral promise of Gen 12:1–3.

Anderson’s book is a revision of his Ph.D. dissertation at Baylor University 
under the supervision of W. H. Bellinger Jr. The book consists of five chapters. 
The first chapter covers a wide swath of introductory material from divine de-
ception in Genesis, the Hebrew Bible, and the larger ANE context to questions 
of method (synchronic, literary hermeneutic with theological aims) and a brief 
overview of Anderson’s understanding of the ancestral promise.

The substance of the book consists of chs. 2, 3, and 4, each covering a well 
delineated portion of the narrative of the Jacob cycle. In ch. 2, Anderson follows 
Jacob “from beten to Bethel,” from the place where God delivers a “trickster 
oracle” (whose ambiguity, Anderson rightly demonstrates, is too often under-
appreciated) to the place where Jacob receives divine conformation that the 
blessing he deceptively acquired from both Esau and his father shall indeed 
be his. Moreover, Anderson points out that God, in Jacob’s deceptive dealings 
with his family, has been present and active, much as he promises to be in the 
unfolding events of the narrative (Gen 28:15). In ch. 3, Anderson brings into 
focus the role that God plays in bringing to fulfillment the ancestral promise 
(multiple offspring), a role that is intimately involved in the deceptive activities 
of Laban (on one occasion), Jacob’s wives, and Jacob himself. In ch. 4, deception 
continues on the part of both Jacob and the divine trickster. While scholars 
have desired to see in Jacob a shift in character at this point in the narrative, 
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Anderson resists this move, countering that deception is a character trait of 
Jacob (and God!) that spans the whole of the narrative and works toward a defi-
nite end, the fulfillment of the ancestral promise (return to the land of promise).

In ch. 5, Anderson tackles a challenging issue that inevitably arises in 
portraying God in such a deceptive light: How can the Hebrew Bible (much 
less modern people of faith) embrace a “theology of deception” and still uphold 
(or maintain faith in) the trustworthiness of God? It is clear that here (and in 
many places) the influence of Walter Brueggemann is paramount for Anderson. 
Rather than pick or choose between deception or trustworthiness, Anderson 
charts a middle ground, “trustworthy deception.” For Anderson, the theolog-
ical options are not either/or but rather both/and. Anderson will develop this 
line of thinking in such a way that he can conclude “divine deception is not 
inimical to but is an extension of the trustworthiness of YHWH and the divine 
word of promise” (p. 185). This will, no doubt, be difficult for some to swallow, 
but Anderson’s proposal is sophisticated and relentlessly loyal to the text as 
he has understood it. This chapter, and the book, concludes with Anderson’s 
suggestions for further study. The book contains a helpful bibliography and 
author and scripture indexes.

While one may not see deception quite as far and as wide as he sees it, 
readers will be hard-pressed not to conclude with Anderson that deception 
plays a formative role in bringing to fulfillment the ancestral promise through 
the lives of Jacob and the “divine trickster.” There remains in my mind the 
question of the complex issue of the Niphal נברכו in Gen 12:3b, and if Abraham 
(or the one on whom the ancestral promise rests) ultimately functions as one 
through whom God blesses all the nations of the earth (as the NT, influenced by 
the LXX, understands the passage). Another possibility exists, that the Niphal 
functions reflexively (cf. Gen 22:18, 26:4) and the promise bearer is to become 
a byword of blessing (cf. Gen 48:20). Anderson opts for the former, dismiss-
ing the latter, saying “the reflexive sense misses the fact that this is a promise 
from God to Abraham and not to the nations” (p. 42). This is, it seems to me, the 
greater advantage of the reflexive over the passive. Moreover, Anderson neglects 
to demonstrate if and to what extent the Jacob cycle actually contributes to his 
conclusion, and I am not convinced it does. My feelings aside, it would have 
been better for Anderson to present the interpretive problem and address if and 
to what extent the Jacob cycle provides an interpretive solution. Admittedly, 
this does not affect Anderson’s thesis, but it does have significant implications 
for the way in which one would apply his thesis to OT theology—how one 
understands the larger narrative trajectory of Genesis/ Hebrew Bible—and the 
relationship between Old and New Testaments. Insofar as this work aims to 
address larger questions of OT theology, moving more cautiously on such a 
significant issue would have improved the work. That being said, I very much 
appreciate Anderson’s thesis, and suspect I will not be alone in this judgment!

Joseph Kelly 
Southern Baptist Theological Seminary
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Rüdiger Schmitt. Der “Heilige Krieg” im Pentateuch und im deuteronomistischen 
Geschichtswerk: Studien zur Forschungs-, Rezeptions- und Religionsgeschichte 
von Krieg und Bann im Alten Testament. AOAT 381. Münster: Ugarit-Verlag, 
2011. Pp. 248. ISBN 3-86835-048-9. $94.00 cloth.

This book is based on the author’s involvement in the group project “Göttliche 
Gewalt: Religionsgeschichtliche und rezeptionshermeneutische Analysen zu 
den Gottesbildern der Hebräischen Bibel.” The first chapter surveys previous 
research on warfare in the OT (focusing particularly on German scholarship), 
including Wellhausen, von Rad, the reaction to von Rad’s work, and more 
recent contributions. The tone of the chapter is mainly descriptive rather than 
evaluative. The heart of the book involves Schmitt’s study of the warfare texts 
in the Pentateuch and the Deuteronomistic History. He ascribes the vast ma-
jority of these texts to the Deuteronomistic tradition (pp. 51–147), with a few 
assigned to the Priestly writers (pp. 149–58) and other traditions (pp. 159–69). 
The wide diversity of texts he includes in the deuteronomistic tradition leads 
him to postulate that several different streams existed within the tradition.

Throughout his study of the Deuteronomistic texts, Schmitt emphasizes 
that these texts are similar to other ancient Near Eastern texts insofar as they 
reflect a royal theology that legitimates the king through the action of the 
divine warrior in battle. However, he dates these texts to the exilic or post-
exilic period, arguing that their authors desired to create a mythic history for 
the remnant that provided them with an identity and a rationale for taking 
the land. The Deuteronomistic war narratives cannot be used to learn about 
preexilic Israelite history but reflect postexilic realities: the wilderness wan-
dering was a cipher for the exile, while the borders to the Euphrates reflected 
the Persian-period province. Schmitt also highlights the synergism in the war 
narratives, as both YHWH and the Israelites fought in the battles. The war texts 
are not about war theology, but law theology: as Israel did their part in the 
war stories, now postexilic Judah was to do their part by observing the law. 
 became a way to define themselves against their enemies and a yardstick ֵחֶרם
of obedience. The possession of the land is tied to obedience.

The priestly texts (Num 31; sections of Exod 14 and Joshua) are interested 
in ritual problems rather than warfare. Genesis 14 (a product of the Persian 
period) indirectly sacralizes war, while Exod 15 (dated to the Postexilic Period 
because it builds on many other texts) reflects an exaggeration of an already 
sacralized past, solidifying the construction of a glorious past in a powerless 
present. Numbers 21:21–32 is the pre-DtrH source for Deut 2:26–37. 2 Chron-
icles 20 follows the Deuteronomistic and Priestly sacralization of war, repre-
senting the high point of biblical holy war.

A final chapter looks briefly at the different ways the war texts were un-
derstood by later interpreters, especially in Germany in the last five hundred 
years. Even though the war narratives are fictitious, they still had an effect on 
later readers who took them literally. The conclusion summarizes the previous 
chapters. An early theology of holy or YHWH war or an early practice of ֵחֶרם is 
certainly not true. The term holy war is meaningless because there is no profane 
war. Schmitt prefers the terminology of the “sacralization of war,” which al-
lows for more factors to enter the discussion. The chapter ends with Schmitt’s 
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disagreement with Assmann about monotheism. Biblical war texts were not 
based on monotheism, but on royal ideology and on YHWH’s identity as a war 
god (like all the other gods in the area). In sum, the biblical war texts represent 
exilic and postexilic reconstructions of history and exhortations to obey the 
law, as well as treatises on ritual and political authority. The book ends with a 
bibliography and three indexes (author, subject, and text).

Many readers of this journal will find much with which to disagree in 
this book. In particular, Schmitt’s methods and results for dating are quite 
unconvincing; just because a story could be profitably applied to a particular 
time period does not mean that it originated in that time period. Although he 
acknowledges that the war narratives are similar to other ancient Near East-
ern warfare texts, he does not explain how postexilic texts would continue to 
exhibit these similarities. However, Schmitt’s work is still valuable for those 
who disagree with his dating. It provides a helpful survey of recent work on 
warfare in the OT written in German, as well as the recent reception history 
of the texts. Schmitt’s desire to see almost everything as Deuteronomistic high-
lights the connections between Deuteronomy and the Deuteronomistic History 
with the rest of the Torah. Finally, by focusing on how postexilic Jews would 
have received the text (why they created the texts, in his opinion), he provides 
us with many helpful ideas about intertextuality and how to apply the texts 
to our context.

Charlie Trimm 
Wheaton College

Koowon Kim. Incubation as a Type-Scene in the Aʾqhatu, Kirta, and Hannah Stories: 
A Form-Critical and Narratological Study of KTU 1.14 I–1.15 III, 1.17 I–II, and 
1 Samuel 1:1–2:11. VTSup 145. Leiden: Brill, 2011. Pp. xiii + 370. ISBN 978-
90-04-20239-9. $176.00 cloth.

In this book, a revision of his 2010 University of Chicago dissertation, Koowon 
Kim (Assistant Professor at Reformed Theological Seminary in Seoul, South 
Korea) presents us with a fascinating study of incubation in the ancient Near 
East.

The introductory chapter surveys the vast diversity of opinions concerning 
incubation’s definition and existence in the ancient Near East. According to 
Kim, this impasse can only be overcome by distinguishing between the lexical 
meaning of incubation, the religious reality of incubation, and incubation as a 
literary device. Kim’s study focuses on the last of these, proposing the existence 
of an incubation type-scene in antiquity. He bases his understanding of the 
literary type-scene on the Homeric type-scene formulated by Michael Nagler: 
a type-scene may be defined as a “pre-verbal Gestalt” recognized by the “prin-
ciple of family resemblance” (p. 19) rather than a standard formula in which a 
particular set of elements must be present in a specific order.

Kim next surveys the practice of incubation in ancient Mesopotamia, Ana-
tolia, Egypt, and Greece. This discussion demonstrates the “various avatars that 
incubation could assume in different cultures within the ancient Near East” 
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(p. 59), a foundational point for the book. According to Kim, incubation’s vari-
ous forms in the ancient Near East informed the motifs that an author could 
use to construct an incubation type-scene. This type-scene is characterized by 
a tripartite structure, with each component containing a variety of possible ele-
ments: preparation (predicament, time and place, preparatory ritual), epiphany 
(indication of sleep, theophany, divine message), and reaction (waking, change 
of mood, carrying out of the divine command, carrying out of a vow).

Because the incubation type-scene may contain any of these motifs in any 
order, Kim proposes four criteria for identifying its presence in ancient texts: 
plot movement from problem to solution, the presence of four conceptual el-
ements (predicament, intentionality, liminality, and epiphany), the literary 
function of these concepts’ arrangement, and the metonymic use of tradition. 
Significantly, the incubation type-scene “does not necessarily describe the pro-
ponent of the story actually practicing an incubation rite. . . . The incubation 
type-scene could simply allude to the practice without really describing the 
practice of incubation by the proponent” (pp. 84–85). This caveat reflects Kim’s 
important distinction between incubation as a historical religious practice and 
incubation as a literary device.

The remainder of the book examines three instances of a particular type 
of incubation in Northwest Semitic literature, namely, incubation for the birth 
of a child: Dani’ilu’s childlessness (KTU 1.17 i–ii), King Kirta’s lack of an heir 
(KTU 1.14 i–1.15 iii), and Hannah’s prayer for a son (1 Sam 1:1–2:11). As Kim 
demonstrates, each of these narratives creatively adapts the incubation type-
scene with a unique emphasis on the main character’s piety. The Epic of Aʾqhat 
is a relatively straightforward case in which Dani’ilu represents a paragon of 
piety. The Epic of Kirta, on the other hand, arranges the motifs of the incuba-
tion type-scene rather freely in order to highlight Kirta’s impiety, the cause of 
his troubles in the remainder of the epic. Lastly, the Hannah story highlights 
Hannah’s initiative and piety, which is contrasted with the priest Eli’s passive 
role in the narrative.

Kim’s study is an excellent analysis of the incubation type-scene in Ugaritic 
and Hebrew literature. By defining it in terms of family resemblance rather 
than essential elements in a particular sequence, he brings much clarity to our 
understanding of incubation in the ancient Near East. This book, moreover, 
has much to offer beyond the topic of incubation. Although primarily framed 
around the incubation type-scene, Kim’s textual and literary commentary con-
tains many valuable interpretive insights into the texts he examines. Addition-
ally, Kim’s understanding of a type-scene could profitably be applied to other 
literary motifs in conjunction with the work of scholars such as Robert Alter. 
The only downside of this book, which is minor, is the presence of several ty-
pographical errors (e.g., “singler” [p. 157] and “worring” [p. 221]).

In sum, Incubation as a Type-Scene in the Aʾqhatu, Kirta, and Hannah Stories 
is a significant contribution to our understanding of incubation in the ancient 
Near East. Those who are interested in this topic will profit greatly from read-
ing this book.

Benjamin J. Noonan 
Hebrew Union College
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Kathleen M. O’Connor. Jeremiah: Pain and Promise. Minneapolis: Fortress, 2011. 
Pp. ix + 179. ISBN 978-0-8006-2040-0. $25.95 paper.

Whether dealing with a catastrophe like Hurricane Katrina, the Haiti earth-
quake, or something much more personal and private, we all struggle to re-
cover from disasters. It is easy to become dead to the world and turn off so we 
can keep going. Without a process that walks us through the pain of trauma we 
live a kind of half-life, a form of endurance in a barren, affectless landscape. 
Kathleen O’Connor, long recognized for her expertise in Jeremiah studies, in-
terprets the book as a therapeutic document that sees people to the other side 
of life’s tumultuous experiences. This is not a commentary on the book of Jer-
emiah. Rather, O’Connor explores the book using insights from contemporary 
trauma and disaster studies. Jeremiah is uniquely positioned for such a reading 
for in the book “every passage anticipates disaster, speaks about it, or searches 
for ways to cope with its enduring consequences” (p. ix).

Those who pick up Jeremiah for the first time may decide that it was put 
together by an incompetent committee that could never make up its mind! 
Everything in the book appears to be random. Why doesn’t the prophet smooth 
over the numerous ruptures in his text or at least give it more cohesion to 
overcome so much literary turmoil? O’Connor argues that the book is content 
to leave us with its disjointed disarray because that is the nature of life after 
a cosmic crumbling; in Jeremiah’s case, the Babylonian invasions of the sixth 
century b.c. The literary shapelessness of Jeremiah mirrors the fragmentary 
nature of Judah’s life with Yahweh.

God is wrenched apart by this breakup and burns with loving desire for 
his people. “The tears of Jeremiah, God, the people, and the earth itself flow 
across the book, promising to awaken hearts turned to stone by brutality” (p. x). 
For instance, in Jer 8:21 Yahweh laments, “For the shattering of the daughter 
of my people I am shattered; I mourn, and dismay has seized me.” Again, in 
Jer 9:1 God cries out, “Who will make my head waters, and my eyes a foun-
tain of tears, that I might weep day and night for the slain of the daughter of 
my people.” While some believe that Jeremiah is the speaker here, O’Connor 
maintains that it is Yahweh who frequently employs the terms my people (e.g., 
Jer 8:7, 11; 9:7; 15:7; 23:22) and the daughter of my people (e.g., Jer 8:19, 21; 9:1).

Jeremiah is the book’s classic survivor as he escapes his enemies every 
time. This suggests that we, too, also have a hope and a future (Jer 29:11). 
For instance, the community is ready to kill Jeremiah in ch. 26 when, from 
out of the blue, we read, “But the hand of Ahikam the son of Shaphan was 
with Jeremiah so that he was not given over to the people to be put to death” 
(Jer 26:24). The book has three endings (chs. 45, 46–51, 52) that bring no closure. 
This is because disasters rarely, if ever, resolve and come to a satisfying end. 
“By ending without ending, the book refuses to smooth over or wash away the 
ambiguity and uncertainty of recovery” (p. 123).

O’Connor approaches Jeremiah with a great deal of literary, theological, 
and psychological sophistication. Her view of the text, though, is troubling. 
“Like all speech about God, biblical words are products of their culture; they 
are provisional, partial, and incomplete” (p.  85). She also reads the book as 
isolated from the greater corpus of the biblical canon that announces “the testi-
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mony of Jesus is the spirit of prophecy” (Rev 19:10b). That said, those who read 
this journal will find a wealth of pastoral insights that teach how to walk with 
people through their disasters. O’Connor’s treatment of Jeremiah opens new 
vistas of understanding and is a must-read for all who have been wounded 
by violence and loss.

Reed Lessing 
Concordia Seminary

Craig G. Bartholomew. Where Mortals Dwell: A Christian View of Place for Today. 
Grand Rapids: Baker Academic, 2011. Pp xii + 372. ISBN 978-0-8010-3637-
8. $29.99 paper.

Here is a book that deals expansively with a neglected subject, place. Bar-
tholomew, professor of philosophy, religion and theology at Redeemer Uni-
versity College in Ontario, Canada, divides his book into three parts: “Place in 
the Bible” (pp. 7–163); “Place in the Western Philosophical and Christian Tradi-
tions” (pp. 167–239), and “A Christian View of Place for Today” (pp. 241–323). 
The bibliography, 32 double-columned pages, consists of Bible commentaries, 
theology, both systematic and biblical (Barth, Brueggemann), church history 
(E. Grant), philosophy (Plato, Kant), and sciences (L. Lawson on gardening). 
“Place,” difficult to define, has to do with our human creatureliness being situ-
ated in a particular location with its attendant dynamic interactions (pp. 2, 3).

Bartholomew does a walk-through of the Old and New Testaments, lin-
gering at length on creation, a topic to which he returns often. Land and place 
are central to the OT (p. 90). He comments on “places” such as the tabernacle, 
Ezekiel’s temple, Jerusalem (Zion), and on the role of place in ritual, for ex-
ample, with the temple God has an address on earth (p. 80). One wonders why 
Jeremiah (e.g., Jer 7, 24, 30–31) is omitted. As for the NT, he leads off with W. D. 
Davies’ book, The Gospel and Land, which he readily critiques, not least because 
of its omission of the Kingdom of God (pp. 95, 244), which Bartholomew holds 
is both realm and rule (pp. 100, 107) and which evokes a vision for imagining 
place differently (p. 112). For him, the NT is as materialist as the OT (p. 243). 
On the theme of land in the NT, Bartholomew discerns two strata: its dismissal 
(Acts 7) and land as symbolic of eternal life. He discusses the Pauline epistles 
(the section on law seems tangential, pp.  135–40). For him, Hebrews has a 
strong interest in creation (p. 142). From 1 Peter, he notes, “Their (the Chris-
tians’) redemption in Christ displaced them, but the whole point of 1 Peter is to 
re-implace them in the context of the larger Christian metanarrative” (p. 152). 
In Revelation, place is central (p. 156).

Next, Bartholomew surveys philosophers who have explored the theme 
of place (pp. 167–188), a survey that ranges from Aristotle to Descartes to E. S. 
Casey, on whose works he leans heavily throughout. Writers in the Chris-
tian tradition (pp. 189–239) that are mentioned or analyzed include Irenaeus, 
Origen, Augustine, Aquinas, St. Francis, Bonhoeffer, Calvin, Paul Tillich, Karl 
Barth, H. P. Santmire, and J. A. Inge. Some have taken on Lynn White’s charge 
that the historical roots of the ecological crisis lie with the biblical mandate 
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to master creation. To Santmire’s three categories of responses to this charge, 
namely: (1) reconstructionist (e.g., Matthew Fox), (2) apologist, and (3) revi-
sionist (e.g., James Nash, John Polkinghorne, Terence Fretheim), Bartholomew 
adds (4) reformational, which entails attention to the relation of Christ to cul-
ture and the political opportunity for place making. He also discusses Anglican 
sacramentalism and neo-Calvinism (pp. 195–213).

As for the Christian view of place today (part 3), Bartholomew has much 
to say about creation. “The doctrine of creation is fundamental to a theology of 
place” (pp. 244; also 70, 117, 147). He also has much to say about “city” which, 
contrary to some, he sees throughout Scripture as equally validated with the 
rural and the garden (pp. 67, 79, 81, 161, 249, 263). Views on eschatology are 
crucial (p. 246). He discusses placemaking and the city (pp. 249–67). A major 
section is devoted to the home (pp. 268–84), where he endorses Wendel Berry’s 
critique and offers helpful tips on home-making (e.g., suburban gardening). 
Topics such as farming practices, pilgrimages (e.g., to the “Holy Land”), church, 
the apartheid of globalization, environmental concerns, and even cemeteries 
are given a major airing.

One might assess Bartholomew’s book as a biblical theology of place, a 
wide-ranging supplement to W. Zimmerli’s, The Old Testament and the World 
(1976). There are other biblical theologians, besides W. Brueggemann, who 
have expounded on place via the rubric of land (see, for example, B. Waltke 
in Old Testament Theology [3 chapters covering 76 pages] and my God’s Design 
[3 chapters]). To his credit, Bartholomew invokes the insights of systematic 
theologians. His book, so sweeping in its coverage, offers major theological un-
derpinnings for Christians’ involvement in environmental issues. “[C]hristians 
must be clear that environmental destruction and Western-style consumerism 
is downright sin” (p.  312). His claim that “we live amidst a renaissance of 
Christian philosophy” (p.  247) may strike some as overstated. Still, the sec-
tion on philosophy, somewhat of a welcome surprise, widens the conversation 
beyond exegesis and theology. Bartholomew’s work is a major contribution in 
that he moves beyond exposition and theology to the practice of place making.

This book raises awareness of the material aspect in Christian teach-
ing—necessary in some quarters where Christianity is exclusively about the 
spiritual. An “ecological biblical hermeneutic” is needed to make for a balance. 
Bartholomew is also aware of the imbalance that results when the spiritual is 
defined chiefly as consisting of involvement in the this-worldly. He has it right 
when he concludes, “No view of place . . . is complete without taking into ac-
count God’s presence. We will not attain the practice of place without a deep 
spirituality” (p. 319).

There is large value in viewing the Scripture through one of its major 
themes. Bartholomew has done that wonderfully well. His book, which grows 
out of teaching on the subject “place” would be a strong candidate as a text for 
this sort of course in college or seminary.

Elmer A. Martens 
Fresno Pacific Biblical Seminary
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John Goldingay. Key Questions about Christian Faith: Old Testament Answers. 
Grand Rapids: Baker Academic, 2010. Pp.  xiii + 345. ISBN 978-0-8010-
3954-6. $24.99 paper.

John Goldingay’s monograph publications with respect to OT topics and is-
sues in the last 10 years have been more than impressive. Goldingay has writ-
ten a hefty 2,700-plus-page three-volume OT theology (IVP Academic), a 
2,200-plus-page three-volume Psalms commentary (Baker Academic), many 
Old Testament for Everyone commentaries (Westminster John Knox), as well 
as several other OT commentaries and monographs discussing OT topics. In 
Key Questions About Christian Faith: Old Testament Answers, the author takes his 
place among a growing number of recent authors who address a wide range 
of inhibitions that Christians express in regard to the OT.

Of the 25 essays, 20 were previously published elsewhere; nevertheless, 
Goldingay has edited and updated all of these pieces. In accord with the cat-
echismal title, the author poses 25 theological questions that he primarily an-
swers from a reasoned and creative exegetical and theological understanding 
of the First Testament and, in many cases, a sustained attention to the pertinent 
texts of the NT. In Goldingay’s words from the preface, “the center of gravity 
[of this book] lies in the Old Testament,” and in this book as in virtually all of his 
books, his desire is to indicate that all of the OT contains perduring theological 
significance for every Christian.

The 25 chapters of the book are entitled: (1) “Who Is God?” (2) “How 
Do God’s Love and God’s Wrath Relate to Each Other?” (3) “Does God Have 
Surprises?” (4) “What Does It Mean to be Human?” (5) “Can We Make Sense 
of Death and Suffering?” (6) “What is Sin?” (7) “What Is the People of God (A 
Narrative Answer)?” (8) “What Is the People of God (An Answer in Images)?” 
(9) “What Is a Covenant?” (10) “What Is the Meaning of Sacrifice?” (11) “Why 
Circumcision?” (12) “Should I Tithe Net or Gross?” (13) “Was the Holy Spirit 
Active in First Testament Times?” (14) “How Does Prayer Work?” (15) “What 
Is Israel’s Place in God’s Purpose?” (16) “Is Election Fair?” (17) “What Is the 
Relationship between Creation and Salvation?” (18) “How Does the First Testa-
ment Look at Other Religions?” (19) “Is Leadership Biblical?” (20) “Is God in 
the City?” (21) “Does God Care about Animals?” (22) “What Is a Family?” (23) 
“What Does the Bible Say about Women and Men?” (24) “What Might the Song 
of Songs Do for People?” and (25) “How Should We Think about Same-Sex 
Relationships?” Within the word constraints of this review, there is no way to 
summarize adequately, much less critique, all essays; therefore, I have chosen 
to comment on the essays that have not been published elsewhere.

In ch. 2, Goldingay answers how God’s love (“soft side”) and wrath (“tough 
side”) relate to one another by arguing that the First Testament (FT) and the 
NT present a dominant loving God whose anger is not equal to his love. In-
deed, many Christians view the two characteristics as equally balanced, but in 
actuality the two characteristics are asymmetrical in Yahweh. Yahweh’s larger 
agenda and concern for the world are much broader than a concern for the 
goodness of one individual or humanity as a whole, and a misunderstanding of 
this principle can and often has led to a misunderstanding of Yahweh’s domi-
nant loving, merciful side. In the next chapter (“Does God Have Surprises?”), 
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the author tackles the old debate about the relationship of human free will, 
divine predestination, and divine omniscience. Coming from more of an ex-
egetical standpoint of FT texts versus a theological or philosophical stance, 
Goldingay concludes that God has innate knowledge and access to all knowl-
edge past, present, and future. Within God’s sovereign nature, God chooses 
when to retrieve this knowledge. The irony in this whole debate is that God can 
be surprised, but God is not afraid of surprises (even menacing ones) because 
God possesses infinite power and self-giving.

Chapters 19, 22, and 25 are the other three chapters not previously pub-
lished. In “Is Leadership Biblical?” Goldingay takes note of how pervasive lead-
ership principles and models are in the U.S. church (cf. his anecdotal evidence 
from his own institution) but how little Scripture elevates leadership. Readers 
might be surprised that he concludes that the theology of leadership is a sub-
set of the doctrine of sin and the church should take its cue from Scripture in 
recognizing that a better application of a theology of servanthood is needed. 
In the “What Is a Family?” chapter, the author demonstrates the multifaceted 
purposes of a family in the FT; he deduces that it occupies a place midway 
between marriage and the state, is neither blessed nor cursed, and can work 
for good or ill. In the final chapter (“How Should We Think about Same-Sex 
Relationships?”), Goldingay puts forth a scriptural rationale of why the church 
should revisit what it might mean to be family, local community, and nation as 
well as attitudes to sex, work, and possessions but should not accept “same-sex 
relationships as simply an equally-valid lifestyle choice” (p. 327).

Goldingay’s exegetical and theological essays amply demonstrate how eas-
ily and pervasively Christians “miss the thrust of what the First Testament has 
to tell us by reading it through Christian [i.e., NT or Early Christian] spectacles 
too quickly” (p. 174). What is so refreshing about Goldingay’s analysis is his 
careful consideration of so many relevant FT texts that need to be evaluated in 
light of the question or concept he is pondering; although he is not as exhaus-
tive in treating NT texts, he nevertheless gives considerable attention to the tra-
jectory and progress of revelation, to abiding historical and cultural relevance, 
and not making the mistake of considering one genre the only basis of under-
standing and application of a theological concept. For thinking Christians, his 
careful evaluation of bewildering theological questions demonstrates how to 
resist making impulsive judgments when interpreting and applying biblical 
texts, particularly FT texts. Goldingay’s engaging, personal, and creative style 
provides welcome reading for most any Christian who desires to understand 
and apply more clearly and pervasively the abiding, inspired theological wit-
ness of the FT.

Michael D. Matlock 
Asbury Theological Seminary

Jason B. Hood. The Messiah, His Brothers, and the Nations (Matthew 1.1–17). LNTS 
441. London: T. & T. Clark, 2011. Pp. xii + 193. ISBN 978-0-567-43228-5. 
$110.00 paper.

This revised University of Aberdeen dissertation (directed by Michael F. Bird 
and I. Howard Marshall) provides a detailed analysis of two perplexing fea-
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tures in Matthew’s genealogy: the repeated phrase, “and his brothers” (1:2, 11) 
and the four women (Tamar, Rahab, Ruth, and “she who was Uriah’s [wife]”).

Hood utilizes composition criticism, which foregrounds the final composi-
tion rather than the process by which it was created. He discerns two primary 
compositional categories for Matt 1:1–17: (1) biblical genealogies and (2) sum-
maries of Israel’s story (SIS). Within the former he emphasizes the narrative 
character of biblical genealogies, as well as Nolland’s point that the annotations 
are essential for understanding the purpose of genealogies. The latter category 
(SIS) has been overlooked by previous scholarship; Hood employs it to show 
how the genealogy has a paraenetic thrust.

Hood interprets the two instances of “and his brothers” in parallel fash-
ion. For “Judah and his brothers” he notes that the one OT example of this 
phrase is in Gen 44:14, where Judah offers himself as ransom. In Gen 49:8–12, 
Judah then receives what was understood as a messianic promise. Similarly, 
Hood interprets Jechoniah’s surrender in 2 Kgs 24:10–12 as self-sacrifice for his 
“brothers.” Together, the “brothers” annotations hint that Israel’s messiah will 
“self-sacrificially [prevent] disaster from befalling his brothers” (p. 86).

Hood dedicates two chapters to the “women” annotations. In the first, he 
demonstrates that all previous attempts to find a common denominator be-
tween the women have failed. At this juncture, Hood questions a key assump-
tion: that Matthew is comparing women, not Gentiles. Adopting the position that 
Matthew is actually comparing Gentiles, Hood then argues that Uriah is the 
focus of Matt 1:6 (and not Bathsheba), a move that follows directly from the 
person whom Matthew actually names. These four Gentiles were regarded as 
praiseworthy, and their presence in the genealogy prepares the reader for the 
Messiah’s mission to the Gentiles.

The themes embedded in these annotations adumbrate throughout the 
whole of Matthew’s Gospel. To show this point Hood focuses on the inclusio 
formed by chs. 1–2 and chs. 27–28. In particular, the Great Commission has 
several noteworthy echoes of the genealogy. The “eleven” worshiping Jesus 
(Matt 28:16–17) recalls Judah’s blessing (Gen 49:8), especially in light of Jesus’ 
sacrificial death. Similarly, the Gentile mission in Matt 28:19 accords with the 
presence of the Gentiles in the genealogy. The genealogy therefore provides 
a preface to the Gospel, drawing from Israel’s story “to shed light on Jesus’ 
twofold messianic vocation: Israel’s restoration and the transformation of the 
nations” (p. 159).

Hood’s work is well-written and breaks new ground in several ways. The 
compositional category of SIS provides a new set of texts with which the ge-
nealogy may be compared. His particular interpretations regarding Judah and 
the “four praiseworthy Gentiles” are persuasive and insightful.

However, Hood does not reckon with the complexity of the OT’s presenta-
tion of Jechoniah, whose moral depiction is quite murky. As a result, Hood’s 
contention that Jechoniah’s surrender should be understood sacrificially seems 
to depend not so much on OT exegesis but on subsequent traditions and his 
assumption that similar annotations (e.g., “and his brothers”) should have simi-
lar meanings. It is possible that Matthew is simply drawing on later traditions, 
but a deeper investigation of Jechoniah in the OT is necessary. Furthermore, 
is it valid to assume that similar annotations have similar meanings? Given 
Hood’s emphasis that the genealogy should be read narrativally (pp. 27–34), 
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it is surprising that the “plot” of the genealogy is not more decisive for his 
interpretation of the specific annotations (cf. Joel Kennedy, The Recapitulation 
of Israel: Use of Israel’s History in Matthew 1:1–4:11 [WUNT 257; Tübingen: Mohr 
Siebeck, 2008], 80). Certainly, the two instances of “and his brothers” should 
inform each other, but one should weigh their very different locations in the 
genealogy as well.

Although the literature is voluminous, Hood navigates it with precision 
but without becoming pedantic. Overall, this is a well-researched, stimulating 
piece that will provide an important starting point for future work on Mat-
thew’s genealogy and the Gospel as a whole.

Matthew H. Patton 
Wheaton College

Romano Penna. Lettera ai Romani. Volume unico. Scritti delle origine cristiane 6. 
Bologna: Dehoniane, 2010. Pp.  lxxiv + 1,331. ISBN 978-88-10-20628-7. 
$95.00 paper.

This work presents in a single volume the three-volume commentary on Paul’s 
letter to the Romans published in 2004, 2006, and 2008. Romano Penna, Emeri-
tus Professor at the Pontifical Lateran University in Rome where he taught NT 
for 25 years, has written extensively on Paul (e.g., Paolo di Tarso: un cristianesimo 
possibile [Milan: Paoline, 1992]; Paul the Apostle: A Theological and Exegetical Study 
[2 vols.; Collegeville, MN: Liturgical Press, 1996; orig., 1991; 28 essays]; Lettera 
ai Filippesi, Lettera a Filemone [Rome: Città nuova, 2002]; see now also Paolo scriba 
di Gesù [Bologna: Dehoniane, 2009; 13 essays]), which renders this magisterial 
commentary the climax of his research and writing.

Penna begins his commentary by pointing out that the letter to the Ro-
mans is the first NT text about which a commentary was written (Origen, ca. 
a.d. 243). The subsequent history of interpretation and publication is a tes-
timony to the importance of this document for the Christian faith (p. xv). It 
is certainly not a coincidence that the first four interpreters that Penna men-
tions on the first page of his introduction are Origen, Augustine, Karl Barth, 
and Martin Luther (referred to as Martin Lutero). Indeed, the first quotation 
in the main text is from Luther’s preface to Romans in the Septemberbibel of 
1522 (p. xvi), which was already prominently mentioned in the preface where 
Penna quotes Luther’s famous statement that Paul’s letter to the Roman Chris-
tians is the “most important piece in the New Testament. It is purest gospel. 
It is well worth a Christian’s while not only to memorize it word for word 
but also to occupy himself with it daily, as though it were the daily bread of 
the soul” (p. vi). While it was presumably not a “strategic” decision to refer 
to two main Protestant theologians and exegetes early in the commentary, it 
is indicative of the historical scope, scholarly acumen, ecumenical spirit, and 
focus on the meaning and significance of text that characterizes the entire 
commentary. If one goes by the frequency of references to NT scholars in the 
index of authors (pp. 1307–24; the index does not list names mentioned in the 
preface or introduction), Penna’s main discussion partners (with more than 10 
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lines of references) are Cranfield, Dunn, Fitzmyer, Jewett, Käsemann, Légasse, 
Lohse, Moo, Pitta, Schlier, Schreiner, and Wilckens. While the church fathers 
have traditionally been neglected in Protestant commentaries, the interest in 
Wirkungsgeschichte has started to rectify this prejudice against “pre-critical” 
exegesis. Penna’s references to Ambrosiaster, Augustine, Chrysostom, Origen, 
and Thomas Aquinas are not as surprising as the frequent references to Aris-
totle and Plato.

The 50-page introduction treats (1) the origins and the composition of the 
church in Rome: both Jewish Christians and Gentile Christians; (2) Paul as the 
sender of the letter and the reasons for writing: introduction to the Roman 
Christians, Paul’s “theological identity card” [p. xlv], precise reflection on and 
formulation of the relationship between Christ and the Law in view of the up-
coming visit to the Jerusalem church, the planned mission to Spain for which 
Paul hopes to gain the support of the Roman Christians; and (3) the unity, in-
tegrity, form, and structure of the letter: questioning the practice of analyzing 
Paul’s letters in the context of Greco-Roman rhetoric that deal with speeches, 
Penna suggests that epistolography provides a better model to understand the 
persuasive strategies Paul uses in his letters.

Penna divides the main body of Romans into two main parts: 1:16–11:36 
(the constitutive foundation of Christian identity) and 12:1–15:13 (the ethical 
component of Christian identity). The first part is divided into three sections: 
1:16–5:21 (“The Righteousness of God: The Antithesis between Retributive 
Righteousness and the Righteousness of the Gospel”); 6:1–8:39 (“The Person 
Baptized and Inserted into Christ and Guided by the Spirit”); 9:1–11:36 (“The 
Relation between the People of Israel and the Gospel”). The individual sections 
of the letter are discussed in three steps: text-critical matters (note di critica 
testuale), overview (sguardo d’insieme), and commentary (commento). Penna’s 
exegesis consistently focuses on the explanation of the text. Interaction with 
secondary literature takes place in the footnotes. Many Greek terms, always 
transliterated, are discussed in sections printed in small type (e.g., dikaiosynē, 
pp. 67–73; metanoia, pp. 133–34; charis, pp. 249–51; hilasterion, pp. 257–61; anochē, 
p. 263; prosagogē, pp. 344–45; katallassein, pp. 361–62 [the bibliography in n. 434 
fails to mention the 1994 monograph on the term]; epithymia, pp.  444–45; 
dokimazō, pp. 820–22; kairos, pp. 913–14; an index of Greek terms, or of subjects, 
would have been helpful.

Some comments on Penna’s exegetical decisions must suffice. As regards 
Rom 3:25, Penna combines a cultic perspective (comparison of Christ with the 
kapporet and the rite on Yom Kippur) with the nonritual vicarious substitution 
of the Jewish martyrs in his interpretation of the term hilasterion (pp. 260–61). 
He suggests that the Roman Christians would have immediately understood 
the liturgical and expiatory meaning of the term. Commenting on Rom 3:28, 
Penna has an extensive discussion of Luther’s addition of allein durch Glauben to 
the text (pp. 273–75), concluding, “benché nel v. 28 Paolo non abbia specificato 
la fede come ‘sola’, il senso della sua dichiarazione è proprio questo” (with 
confirmatory quotations by Kuss, Fitzmyer, and Althaus). For Rom 6:3, Penna 
dismissed (uncharacteristically quickly) interpretations of baptizein other than 
a reference to water baptism in a ritual sense (p. 422 with n. 29). Romans 7 
is mainly about the Law, clarifying the inefficient goodness of the Law (as 
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external principle) and the destabilizing force of sin (as internal principle of 
man) (p.  484). As regards Rom 11:26, Penna interprets Paul as referring to 
a future reinstatement of the Jews in the context of Gentile Christians who 
think that they are superior to ethnic Israel, concluding with Tom Schreiner 
that God’s election of Israel inverts the expectation of man (“l’elezione di Dio 
inverte le attese e i calcoli umani”; p. 779). Penna interprets Rom 13:1–7 in the 
context of the broadly chiastic structure of the section beginning in 12:1–2 and 
ending in 13:14 and thus framed by Paul’s eschatological perspective, which 
relativizes all political powers.

The volume ends with a 70-page bibliography and indexes of references as 
well as ancient and modern authors. Penna’s commentary is a major contribu-
tion to the commentary literature on Paul’s Letter to the Romans. Synthesizing 
the research into this most significant of Paul’s letters from the church fathers 
to contemporary exegetical discussions and resisting the current trend of re-
stricted hermeneutical approached to biblical interpretation, Penna serves both 
scholars and the church.

Eckhard J. Schnabel 
Trinity Evangelical Divinity School

Marianne Bjelland Kartzow. Gossip and Gender: Othering of Speech in the pastoral 
epistles. Berlin: de Gruyter, 2009. Pp. 241. ISBN 978-3-11-021563-2. $139.00 
cloth.

Marianne Kartzow sets out in this book to examine the role gossip may play in 
the pastoral epistles. Her aim is ultimately to contextualize gossip by examining 
the instances of gossip in the pastoral epistles against the occurrences of gossip 
in other ancient texts. Her claim in doing this is that this kind of work can be 
helpful for understanding more about the social dynamics of early Christianity.

There are a number of passages in the pastoral epistles that discuss both 
women and gossip.  In 1 Timothy, the discussion of young widows mentions 
them as gossipers (1 Tim 5:13). Both Titus and 1 Timothy warn against gossip 
when they speak of requirements of women in the church (1 Tim 3:11; Titus 
2:3–5). In addition to these passages that link women to gossip, there are others 
that speak of idle talk, profane chatter, and the like. To complicate the question 
further, Kartzow notes that the terms used in relation to gossip in these pas-
sages are not found elsewhere in the NT. Because of that, they have not been 
considered very important in the larger discourse of NT studies.

After covering the idea of studying gossip in general, Kartzow examines 
the broader ancient gossip discourse to examine how these texts can be iden-
tified. One thing that is particularly interesting about Kartzow’s work here 
is that she chooses to talk about characteristics of gossip in texts rather than 
choosing to find a specific definition of gossip. This allows her to broaden the 
discussion beyond texts that explicitly use a term referring to gossip. While her 
characteristics include the semantic field, the content of what is said and the 
function and effect of the words, perhaps the most significant characteristic 
Kartzow offers is the description of the talkers. A gossiper is certainly not a 
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neutral character in the text, and gossip is not seen as an innocent way of talk-
ing. Rather, texts that refer to gossip often do so in a condemning or moralizing 
way, and they refer to those who gossip as meddling busybodies.

If gossipers are meddling busybodies looked down on by the authors of 
texts that describe them, that they are gendered speakers must also factor into 
the conversation. Katzow offers a study of female gossipers in a number of 
Jewish and Greco-Roman texts and concludes that, while female gossipers are 
not monolithic across these writings, there are some patterns and similarities 
that can be observed. In general, these texts describe gossip as speech that is 
stereotypically female, attributing gossip to women (who are usually depicted 
as silly or frivolous) and small children. One interesting thing Kartzow notes, 
though, is that not all gossipy speech can be cast in a negative light. While gos-
sip is considered to be a vice in the ancient world, there are indications in some 
of the relevant texts that gossip was at times considered to contain important 
and accurate information. Further, Kartzow points out that there are hints in 
some of these texts that gossip can make up an important counter-discourse in 
perhaps the only venue in which women could discuss events and information.

Kartzow’s ultimate aim in this book is to make connections between 
broader female gossip texts from the ancient world and the instances of fe-
male gossip in the pastoral epistles. While she rightly points out that women 
as objects of gossip have been discussed before in these texts, women as the 
gossipers themselves have not been discussed. Ultimately, she argues that the 
author of the pastoral epistles draws from his own immediate social context 
in identifying gossip as feminine speech. He then uses this claim with all of 
its connotations to critique his opponents and uphold his own authority and 
understanding of the emerging Christian tradition. Kartzow further argues 
that those being critiqued as gossipers in the pastoral epistles may be part 
of a counter-discourse that is preserving and transmitting some element of 
the communal memory of Jesus that would be objectionable to the author of 
the Pastorals. The Christian community, according to the pastoral epistles, is 
to follow him (the author) and avoid all kinds of false teaching and to avoid 
idle talk or gossip. By pulling on commonly accepted stereotypes about gossip, 
then, the author of the pastoral epistles seeks to deter others from hearing this 
alternate knowledge.

This study is extremely interesting and brings together a wealth of ancient 
texts on the issue of female gossip. Kartzow carefully works through these 
texts to gain an understanding of how female gossip was understood in the 
ancient world and how that understanding may translate to a consideration 
of the pastoral epistles. While not all readers will agree with her conclusions 
regarding the way in which accusations of gossip are employed in the pastoral 
epistles, even those who disagree will likely appreciate her method of study 
and the particular texts she brings to light.

Mary M. Veeneman 
North Park University
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Clinton E. Arnold. Ephesians. Zondervan Exegetical Commentary on the New 
Testament 10. Grand Rapids: Zondervan, 2010. Pp. 538. ISBN 978-0-310-
24373-1. $36.99 cloth. 

Clinton E. Arnold’s exegetically focused commentary contends that Ephesians, 
rather than being primarily an occasional letter or, alternately, a theological 
treatise, the two default positions for Ephesians commentators, is more pre-
cisely written for the purposes of identity formation within the Christ move-
ment in Ephesus and Asia Minor. Paul, whom Arnold sees as the author, seeks 
to make salient an “in Christ” identity for both Jews and Gentiles as they 
struggle against the powers of darkness, while also calling them to a life of 
purity and holiness in the midst of a culture diametrically opposed to this 
type of lifestyle and identity transformation (p. 45). This approach to Ephesians 
gives coherence to Arnold’s commentary and provides a direct communication 
path for those preaching this letter today. His awareness of contemporary re-
search provides an up-to-date assembling of recent developments in Ephesians 
scholarship; particularly noteworthy is the way he builds on the fine work of 
Timothy Gombis (pp. 179, 250, 252–53, 350–51, 371).

Those familiar with this series will find a similar structural approach to 
the text, which is to be expected because Arnold is also the general editor for 
the series. The commentary is divided into preachable units, and each chapter 
contains the following: literary context, main idea, translation (integrated with 
a clausal diagram), structure, exegetical outline, explanation of the text, and 
theology in application. This framework reinforces the purpose of the series to 
provide that which is necessary for proper engagement with the Greek text in 
the context of preaching. Though sometimes Arnold can only assert the find-
ings of key syntactical or grammatical decisions without sufficient substantia-
tion (see esp. 2:11–22; 5:21–33), his exegetical instincts are often correct and his 
previous monographs on Ephesians (and Colossians) provide extensive argu-
mentation for many of these exegetical claims. This raises an essential point: 
Arnold’s commentary, while an important part of a pastor’s sermon prepara-
tion, requires further dialogue partners. For exegetical argumentation from a 
traditional commentary, Thielman’s Ephesians in the Baker Exegetical Com-
mentary on the New Testament series is quite helpful, and from an identity for-
mation standpoint, Snodgrass’s Ephesians in the niv Application Commentary 
series provides an excellent counterpoint for many of the identity discussions.

Arnold briefly addresses key exegetical difficulties that pastors and teach-
ers would come across in exposition, and his extensive application of theology 
sections provide excellent examples for how to make these often-abstract ex-
egetical details more concrete. His cultural context excursuses spread through-
out the commentary provide relevant information often inaccessible to busy 
pastors (e.g., pp. 419–22 on slavery). From an identity formational standpoint, 
Arnold’s approach to Christian identity would be described as universalistic, 
the dominant position in the contemporary debate. He sees substantial discon-
tinuity between creation and new creation and often dismisses the significance 
of existing cultural identities within the argument of the letter. For example, 
he spends an inordinate amount of time showing that the Ephesian Haustafel 
in 5:21–33 has a Christological basis and has no continuity with Roman house 
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codes; however, when it comes to 6:1–9 he seems to allow for some continuity 
(pp. 357–58, 425). It would seem that Paul could just as likely be arguing for 
the transformation of existing cultural scripts, rather than the constructions of 
a household motif de novo. The implication of Arnold’s argument in 5:21–33 is 
that existing cultural identities are irrelevant within the Christ-movement, an 
inference also drawn from his universalistic understanding of the “one new 
man” in 2:11–22 (p. 159). However, Ephesians can also be understood from a 
particularistic standpoint, one in which existing identities, though transformed 
in Christ, may continue to be relevant, at least for missional purposes. The 
latter point Arnold specifically rejects with regard to the Haustafel (p.  370). 
This is not the appropriate venue to argue this point but only to suggest that 
there is an alternative identity-forming reading that could be made, taking 
into consideration Paul’s rule in all the churches that each is to remain in his 
or her calling with God (1 Cor 7:17–24). With this reservation noted, Arnold 
provides exactly what the series calls for, a volume that seeks to gather in one 
place the necessary components for critical engagement with the Greek text so 
that teaching and preaching can be more effective.

J. Brian Tucker 
Moody Theological Seminary

Stanley E. Porter and Cynthia Long Westfall, eds. Empire in the New Testament. 
McMaster New Testament Studies Series. Eugene, OR: Pickwick, 2011. 
Pp. xiv + 305. ISBN 978-1-60899-599-8. $35.00 paper.

Empire in the New Testament is a compilation of essays first presented at the 
2007 Bingham Colloquium on the New Testament at McMaster Divinity Col-
lege. The authors use various methods to discover “the relationships among 
the New Testament, early Christianity, and the Roman Empire” (p. vii). The 
book is organized in a canonical format, which is one of its greatest strengths.

In ch. one, Douglas Stuart argues that, while empire was seen as both a 
political and religious imperative in the ancient Near East, the OT saw it as 
idolatrous and sinful. He then demonstrates that King David’s sin in taking the 
census was that he aspired to build an empire. Mark Boda follows in ch. two 
by arguing that the book of Isaiah views empire negatively both in preexilic 
and exilic contexts and specifically as idolatrous reliance on human power for 
salvation.

Warren Carter argues in ch. three that “the Roman empire comprises not 
the New Testament background but its foreground” (p. 90). He proposes that 
Matthew’s readers can discern his critique of the Roman Empire through a six-
fold method of historical studies, classical and archaeological studies, social-
science models, cultural anthropology, postcolonial approaches, and literary 
criticism, and then uses this method in analyzing different portions of Matthew.

In ch. four, Craig Evans focuses on the language and meaning of benefac-
tion in the Roman Empire and argues that Luke’s articulation of Jesus as king in 
his Gospel and of the apostles in Acts is intended to imply benefactor qualities 
in their character and ministries. Tom Thatcher follows in ch. five by arguing 
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that the Gospel of John’s portrayal of Jesus’ crucifixion is intended to function 
as a counternarrative to the Roman Empire’s underlying story of humiliation 
and subjection, as well as to show that Jesus is superior to Caesar.

Stanley Porter assesses the relationship between the calendric inscription 
celebrating Augustus’s birthday in 9 b.c. and Paul’s introduction to the book 
of Romans. Porter concludes that a number of thematic parallels demonstrate 
that Paul uses the first few verses of Rom 1 to confront this monument to the 
imperial cult directly. He also includes a short section on the relationship of 
1–2 Corinthians to the Roman Empire.

In ch. seven, Matthew Lowe shows how Paul’s shorter letters (Galatians–
Philemon) articulate a “counter-imperial theology, based around the atone-
ment: essentially, resurrected life in the face of imperial death” (p. 198). He 
concludes that in these letters Paul uses a cruciform rubric, one that exegetes 
both the text (the OT) and the culture through the lens of the cross. Cynthia 
Westfall follows with a discussion of how the General Epistles and Revelation 
interacted with the Roman Empire. She uses a different method of Carter’s 
sixfold method on each of the books.

Empire concludes with a chapter on the view of empire in the Church 
Fathers by Gordon Heath. Heath uses his chapter both as a historical analysis 
and as a foil for the earlier essays, arguing that, while the previous chapters 
stated that the NT is primarily anti-empire, the Church Fathers show that the 
early church was not necessarily anti-empire but anti-idolatry.

Each of the essays in Empire in the New Testament is well-written and makes 
important contributions to the fields of NT studies and biblical theology. One 
wonders, though, why there is no chapter or even more than a few brief men-
tions of the theme of the Kingdom of God. Still, many of the essays demonstrate 
an awareness both of what the text says and how it would speak to a first-
century audience. In particular, Craig Evans and Matthew Lowe’s chapters 
both show particular adeptness at this task. Gordon Heath’s chapter is also 
a helpful inclusion, as it provides a dialogue with the rest of the volume and 
makes some insightful comments about the nature of the project.

The end of Heath’s chapter is especially important in critiquing Empire, as 
it raises many of the questions readers may have through the first eight chap-
ters. Heath first suggests that just because the postmodern world uses certain 
methods or because various methods are popular in biblical studies at the mo-
ment, this does not mean that those methods are entirely fruitful for biblical 
studies or even valid. He then argues that the use of some methods actually 
obscures the meaning of the text instead of helping the reader understand 
it. He asks, for example, “did John intentionally construct the crucifixion ac-
count as a counter-memory to the dominant narrative of Roman supremacy?” 
(p. 277). One could add to this final question, for instance, did Paul really intend 
to confront the Augustus calendric inscription in Rom 1? These are important 
issues raised by Heath, and they must be dealt with, even while appreciating 
the contributions to scholarship made by this volume.

Matthew Y. Emerson 
California Baptist University
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Markus Georg Steinhilber. Die Fürbitte für die Herrschenden im Alten Testament, 
Frühjudentum und Urchristentum: Eine traditionsgeschtliche Studie. WMANT 
128. Neukirchen-Vluyn: Neukirchener Verlag, 2010. Pp. xv + 343. ISBN 
978-3-7887-2462-7. $71.00 cloth.

As the title conveys, this volume is devoted to the practice of intercessory 
prayer on behalf of authority figures in the OT, early Judaism, and primitive 
Christianity. The book is a slight revision of Steinhilber’s dissertation submit-
ted to Eberhard-Karls University. As evidenced by the bibliography, numerous 
works have paved the way for this study. However, Steinhilber’s undertaking 
stakes a legitimate claim to originality by virtue of its argument that supplica-
tion for rulers was not distinctive to Judaism and Christianity but rather was 
a common praxis in the cultural/religious milieu of both.

In the opening segment, Steinhilber maps out the terrain of the study. Its 
underlying premise is that interaction with the deity is of the essence of any 
religion. As normally accompanied by an offering, one entreats the venerated 
divinity and receives in turn the things requested. Consequently, the petitioner 
sustains a relationship of dependence on the god, which is as much social, 
political, and economic as religious. More specifically, two goals are pursued. 
(1) The investigation purposes to study the traditions regarding prayer on be-
half of rulers with a view to answering three questions: How and why did it 
come about that in the Jerusalem Temple prayer was offered for individual 
rulers? What can be determined regarding the content and significance of these 
prayers? Is the praxis of the Jerusalem cultus a unique phenomenon, or are 
there parallels in the contemporary world? But Steinhilber presses beyond the 
Jewish milieu and asks what influences were brought to bear on the early 
Christian documents of 1 Timothy and 1 Clement. (2) Along with the question of 
the significance of prayer for rulers, broader issues are addressed; namely, is it 
possible to deduce from these prayers a relationship between what Steinhilber 
calls the “founder” (Stifter) of the religion and the beneficiaries of his favor? 
More particularly, did Jews and Christians simply follow suit with societal 
conventions, or did they have a particular motivation in their intercessions? 
That is to say, by their prayers, did they intend to make a political statement 
that would serve as evidence of loyalty to human monarchs?

Next ensues a survey of the Forschungsgeschichte, which runs the gamut 
of scholars from Wilhelm Mangold (1881) to Jürgen Kegler (1996), taking into 
account as well commentaries and lexical studies. The overview establishes that 
hitherto there has been no comprehensive treatment of prayer for authority 
figures, thus prompting the present undertaking. The introduction concludes 
with a consideration of methodological preliminaries and definitions. Of par-
ticular note is the definition of Fürbitte as the advocacy of a person or a group 
aimed at influencing the deity to act on behalf of other individuals. Fürbitte 
is thus a generic term for sacrifice and prayer on behalf of those in need of 
divine assistance.

The main body of the work is a meticulous study of intercessory prayer in 
the sources under examination. Steinhilber’s analysis commences with a treat-
ment of intercession for rulers in the period of the first temple. Then ensues 
a consideration of the subject in the pentateuchal tradition, followed up by 
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intercessory prayer in Jeremiah, Ezra, and the Aramaic Papyri of Elephan-
tine. After an excursus on Fürbitte on behalf of rulers in the Hellenistic age, 
Steinhilber turns to the Egyptian inscriptions pertaining to prayers (proseu-
chai) for sovereigns and thereafter to the LXX of Genesis, Exodus, Jeremiah, 
and Ezra, and then in sequence: Baruch, Aristeas, 3 Ezra, 1 and 2 Maccabees, 
4Q448, an excursus on prayer for Roman emperors, Philo, Josephus, rabbinic 
literature, 1 Timothy, and 1 Clement. The upshot is that there is, in these di-
vergent sources, a commonality of concern for the safety and success of rulers, 
one that reflects a definite political interest. Ultimately, though, intercession 
for sovereigns embodies the concern for the common good of the people of 
God, as per Jer 29:7: “But seek the welfare of the city where I have sent you 
into exile, and pray to the Lord on its behalf, for in its welfare you will find 
your welfare.”

As regards the examination of early Christian literature particularly, 
Steinhilber’s treatment of 1 Tim 2:1–2 takes at face value Ephesus as the des-
tination of 1 Timothy, though the author does not endorse Pauline authorship 
and dates the letter to the second half of the first century. Following the ex-
hortation of v. 1 that prayers, intercessions, and so on be offered on behalf of 
“all men,” Steinhilber maintains that v. 2 has in view specifically the emperor 
and the authorities of the Roman empire. However, given the separation of 
the church from the synagogue, the first Christians were obliged to formulate 
a distinctive form and praxis of the service of the emperor, with intercessory 
prayer presented in the name of Christ (v. 5). The exegetical portion of the book 
concludes with 1 Clement. In a nutshell, that document sets its sights not only 
on immediate concerns for the exercise of the emperor’s rule, resulting in salus 
publica, but also on the eschatological salvation of Caesar. The bottom line for 
Steinhilber is that the first Christians should not have been marginalized from 
society by their refusal to worship the emperor, but rather their prayers were 
to the end that God’s purposes of salvation would be realized. It was only right 
and proper that prayer was a token civil obedience, and in this regard the early 
church fell into line with other religious traditions.

The bibliography is extensive, but there are a few unexpected omissions: 
Gordon P. Wiles, The Significance of the Intercessory Prayer Passages in the Letters 
of Paul (SNTSMS 24; Cambridge: Cambridge University Press, 1974); David 
Crump, Jesus the Intercessor: Prayer and Christology in Luke–Acts (Biblical Studies 
Library; Grand Rapids: Baker, 1992); Samuel E. Balentine, Prayer in the Hebrew 
Bible: The Drama of Divine-Human Dialogue (OBT; Minneapolis: Fortress, 1993); 
Richard N. Longenecker, ed., Into God’s Presence: Prayer in the New Testament 
(McMaster New Testament Studies; Grand Rapids: Eerdmans, 2001).

All in all, this is an exemplary work that serves to fill a void. The level 
of scholarship is self-evident, and Steinhilber has provided an indispensable 
springboard for further research into the field.

Don Garlington 
Toronto
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Tobias Nicklas and Korinna Zamfir, eds. Theologies of Creation in Early Judaism 
and Ancient Christianity: In Honour of Hans Klein. Deuterocanonical and 
Cognate Literature Studies 6. Berlin: de Gruyter, 2010. Pp. xi + 447. ISBN 
978-3-11-024630-8. $150.00 cloth.

Growing out of the 2008 conference “Creation, Humans, Nature in Scriptures, 
Jewish and Early Christian Literature” held in Romania, this collection of Ger-
man and English essays by Western and Eastern European scholars of various 
denominations also honors Hans Klein of the Lutheran Theological Faculty in 
Hermannstadt, who turned 70 in 2010. The volume features a German/English 
preface (pp. v–viii), an English subject index (pp. 435–47), and the following 
essays: Ulrich Luz, “Why Do Theologians Speak about God When They Speak 
about Humans?” (pp. 1–15); Johannes Klein, “Die Erkenntnis des Guten und 
Bösen als Gegenbewegung zur Schöpfung” (pp.  17–34); Ida Fröhlich, “Cre-
ation in the Book of Tobit” (pp. 35–50); Barbara Schmitz, “‚Dir soll Deine ganze 
Schöpfung dienen’ (Jdt 16,14): Schöpfungstheologie im Buch Judit” (pp. 51–
59); Barbara Schmitz, “Geschaffen aus dem Nichts? Die Funktion der Rede 
von der Schöpfung im Zweiten Makkabäerbuch” (pp. 61–79); Tobias Nicklas, 
“Schöpfungstheologie im Buch Baruch: Bedeutung und Funktion” (pp. 81–93); 
Friedrich V. Reiterer, “‚Alles hat nämlich der Herr gemacht’ – Das Telos der 
Schöpfung bei Ben Sira” (pp. 95–136); Zoltán Oláh, “Schöpfungsterminologie 
in der Septuaginta von Jesaja 44,24–45,25” (pp. 137–55); Niclas Förster, “Gottes 
Schöpfung bei Flavius Josephus” (pp.  157–77); Thomas J. Kraus, “ ‘. . .Who 
Created Everything by a Word!’ Creation and Creator in the Oracula Sibyl-
lina” (pp.  179–99); Martin Meiser, “Ätiologie und Paränese: Schöpfung und 
Urgeschichte im ‚Leben Adams und Evas’” (pp. 201–23); Paul Metzger, “Das 
böse Herz: Der Mensch als Schicksal der Schöpfung im IV Esra” (pp. 225–51); 
Hans Klein, “Die Schöpfung in der Botschaft Jesu” (pp.  253–65); Christian 
Schramm, “Paradiesische Reminiszenz(en) in Mk 1,13?! – Der Streit um die 
Adam- Christus-Typologie auf dem hermenutischen Prüfstand” (pp. 267–98); 
Hans-Ulrich Weidemann, “The Victory of Protology over Eschatology? Cre-
ation in the Gospel of John” (pp. 299–334); Stelian Tofana, “The Relation be-
tween the Destiny of Humankind and That of Creation according to Romans 
8,18–23” (pp.  335–52); Korinna Zamfir, “Creation and Fall in 1  Timothy: A 
Contextual Approach” (pp. 353–87); Tobias Nicklas, “Schöpfung und Vollen-
dung in der Offenbarung des Johannes” (pp. 389–414); and Pierre Létourneau, 
“Creation in Gnostic Christian Texts, or: What Happens to the Cosmos When 
Its Maker Is Not the Highest God” (pp. 415–33).

The essays essentially divide into two types. The first surveys the theme of 
creation in a particular text/corpus, examining relevant passages and consider-
ing their function within the work. Among this group, this reviewer found the 
essays by Schmitz and Létourneau most notable. Schmitz’s essay on 2 Macca-
bees highlights how the description of God as creator elevates God over kings 
who were “founders” of cities and is linked with resurrection to show God as 
the all-powerful one. In examining three Nag Hammadi texts (The Apocryphon 
of John, On the Origin of the World, Tripartite Tractate), Létourneau draws atten-
tion to the diversity within Gnosticism and counters the common claim that 
Gnosticism automatically features a contempt for the created world, as the 
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Tripartite Tractate describes the world as useful; the common theme of these 
Gnostic texts is a valuing of humanity, not a contempt for creation. The second 
group concentrates on a particular passage, with the essays by J. Klein and 
Schramm proving especially insightful. Employing a synchronic reading of Gen 
1–3, Klein notes that the lack of a statement about the goodness of humanity 
in Gen 1 indicates that humans may be deficient and that humanity initiates 
a countermovement to God’s creation wherein evil emerges and dominates, 
requiring its expulsion from paradise. Schramm illustrates how the dispute 
over Adam typology in Mark 1:13 originates from the ambiguity present in 
almost every element of the passage and the inherent subjectivity in deciding 
what evidence and arguments are strongest. While noting that the passage may 
utilize multiple motifs, Schramm proposes that an Urzeit-Endzeit theme rather 
than Adam-Christ typology appears in Mark 1:13.

The essays of this volume prove useful, albeit of limited value. The es-
says are descriptive rather than synthetic, because, with the exception of a 
few essays (e.g., Förster, Létourneau), the volume spends little time comparing 
the theologies of creation found in different texts. Furthermore, only Meiser 
discusses a text’s contemporary significance in view of today’s ecological ques-
tions, and his remarks are fairly brief. While such synthetic and constructive 
analysis may lie outside the aim of this book, the brief preface does not explic-
itly state the goals of the volume, making it unclear whether the work achieves 
its objective(s). Moreover, no explanation appears concerning why the essays 
examine these texts rather than others (e.g., Philo, with whom Förster briefly 
compares Josephus). A chapter featuring summaries of the essays and thoughts 
on their significance, common in such collections, would also strengthen this 
work. These shortcomings aside, scholars interested in ancient theologies of 
creation and their possible contemporary significance will want to consult the 
diverse essays collected in this volume.

Brian C. Dennert 
Loyola University Chicago

Shaye J. D. Cohen. The Significance of Yavneh and Other Essays in Jewish Hellenism. 
Texts and Studies in Ancient Judaism 136. Tübingen: Mohr Siebeck, 2010. 
Pp. xi + 614. ISBN 978-3-16-150375-7. $234.00 cloth.

Known to NT scholars as the author of a significant work on Josephus (Josephus 
in Galilee and Rome: His Vita and Development as a Historian; Leiden, 1979) and 
of a history of Second Temple Judaism (From the Maccabees to the Mishnah; Phil-
adelphia, 1987), Shaye Cohen, currently Professor of Hebrew Literature and 
Philosophy at Harvard University, presents here articles published between 
1980 and 2006. Unfortunately, two important essays from the Cambridge His-
tory of Judaism are not included. Cohen points out in the preface that if he had 
attempted to revise the essays, he would have had to rewrite everything: not 
only because he wants to be more careful with his use of the words Jew and 
Judaism, but, more importantly, because he would have to abandon his earlier 
“positivistic” approach: he is interested no longer in history “but in representa-
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tion, how ancient texts construct or represent the events of the past. What those 
events really were, that is, what really happened, is usually hidden from us” 
(p. x). At the same time, he is unapologetic for not following the “linguistic-
theoretical turn of recent scholarship” (p.  xi): he prefers to study a difficult 
Mishnah over contemporary literary theory.

The 30 essays are grouped into 6 sections. Under the heading “Jewish Hel-
lenism,” articles are published on the treatment of Sarah’s beauty in the Genesis 
Apocryphon; Sosates the Jewish Homer (who lived ca. 80–51 b.c.); the treatment 
of the destruction of the temple (a.d. 70) in Lamentations Rabbati; the signifi-
cance of Yavneh as creating a society that tolerated disputes without producing 
competing sects (and, contrary to traditional opinion, without the excommu-
nication of Christians); the patriarchal schools of Roman Palestine; and lists of 
false prophets (4Q339) and netinim (4Q340) as evidence of Hellenistic textual 
scholarship. The seven essays republished under heading “Josephus” discuss 
the Jewish historian’s treatment of the disaster of the (First) Jewish Revolt in the 
Jewish War following first Polybius, then Jeremiah; Josephus’ attack on Greek 
historiography in Against Apion; the Sicarii’s defense of, and mass suicide on, 
Masada; historical traditions in rabbinic literature paralleled in Josephus; the 
Alexander the Great passages in Ant. 11.302–347; Jewish-Gentile relationships 
(“Jews have no desire or interest in propagating their religion,” p. 207); and 
the meaning of the phrase Ioudaios to genos (“Judean by birth” in an ethnic-
geographical sense).

Four essays explore “Synagogues and Rabbis.” In “Epigraphical Rabbis” 
(orig., 1981) Cohen analyzes 48 inscriptions and 57 rabbis and concludes that 
“rabbi” was a title that did not always describe individuals who were part of 
the society that produced the Talmud, that synagogues were not led by men 
with the title rabbis, and that the rabbinic presence in the diaspora was meager 
(confirming the thesis of E. R. Goodenough). “Pagan and Christian Evidence on 
the Ancient Synagogue” (orig., 1987) analyzes non-Jewish evidence regarding 
synagogues (the NT is not treated because Cohen “cannot determine which 
parts of it are ‘non-Jewish,’” p. 245 n. 2): all ancient synagogues had a cult char-
acterized by communal study or prayer, otherwise the sources attest to a great 
diversity of practices. “Were Pharisees and Rabbis the Leaders of Communal 
Prayer and Torah Study in Antiquity?” (orig., 1999) questions the view, more 
recently defended by M. Hengel, that the synagogues were the main institu-
tional base of the piety and power of the Pharisees and rabbis. Six essays discuss 
“Conversion and Intermarriage.” The question “Was Judaism in Antiquity a 
Missionary Religion?” (orig., 1992) is answered without any hesitation with a 
resounding “no,” a position that Cohen had argued in an earlier essay (1991) 
in which he discussed Adolf Harnack’s The Mission and Expansion of Judaism, 
reprinted as the second essay in this section. The following article interprets m. 
Pes. 8:8 and argues that this Mishnah does not prove that “proselyte baptism” 
was widely known. Further essays discuss the traditions of the Yerushalmi con-
cerning conversion of Antoninus; the standing of proselytes in the rabbinic law 
of torts and the law of homicide; and the interpretation of Solomon’s marriage 
to the daughter of Pharaoh from the Hebrew Scriptures to rabbinic and later 
medieval Jewish texts. The fifth section (“Women and Blood”) collects essays on 
menstruants in Jewish law (Cohen disputes the widely held opinion, at least by 
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NT scholars, that Jewish society isolated menstruants: there is no evidence that 
the woman of Mark 5:21–43 par., clearly a case of zavah, was socially isolated 
as a result of her affliction), medieval Jewish polemics about purification rites, 
and the history of Jewish circumcision blood.

The last four essays, grouped under the heading “Judaism and Christian-
ity,” Cohen investigates Ign. Phld. 6:1 regarding the question whether it pro-
vides evidence for uncircumcised Jews in diaspora synagogues (he answers in 
the negative). The following two essays discuss medieval matters: the semicir-
cumcision of Christians according to the Dominican friar and papal inquisitor 
Bernard Gui, and Rashi’s Torah commentary. The final article investigates rab-
binic and Christian views on the origins of heresy (orig., 1980). Cohen argues 
that the “ideological core of Christianity and Judaism” is similar in that “Truth 
is distinguished from Error, and Orthodoxy from Heresy” (p. 547): “for the fa-
thers, heresy is the work of men frustrated by unfulfilled ambition and goaded 
by the devil; for the rabbis, it is the work of fools and incompetents” (p. 542).

The wide range of topics that Cohen has covered—from the Hebrew Scrip-
tures to medieval texts, both Jewish, Christian, and pagan sources—illustrates 
what a true scholar is: focused not on one particular text or selection of texts or 
theme, but engaged in a broad exploration of the entire field of studies to which 
he has dedicated his professional life. Cohen’s essays are, without exception, 
splendid examples of close readings of particular texts of diverse provenance. 
I, for one, am grateful that Cohen has not transformed his “positivistic” essays 
into perspectival constructs.

Eckhard J. Schnabel 
Trinity Evangelical Divinity School

Günter Stemberger. Judaica Minora, vol. 1: Biblische Traditionen im rabbinischen 
Judentum; vol. 2: Geschichte und Literatur des rabbinischen Judentums. Texts 
and Studies in Ancient Judaism 133, 138. Tübingen: Mohr Siebeck, 2010. 
Pp. vii + 560, ix + 787. ISBN 978-3-16-150403-7 (vol. 1), 978-3-16-150571-3 
(vol. 2). $525.00 cloth.

Known to most NT scholars as author of the new edition of H. L. Strack’s In-
troduction to the Talmud and Midrash (Munich, 1982; revised edition, 2011; ET 
Minneapolis, 1996) and of Jewish Contemporaries of Jesus: Pharisees, Sadducees, 
Essenes (Stuttgart, 1991; ET Minneapolis, 1995), Günter Stemberger, Professor 
Emeritus of Jewish Studies at the University of Vienna, Austria, publishes here 
75 essays that have been published over the previous 20 years. The author has 
harmonized formal and bibliographical details of the original essays, elimi-
nated overlapping material, and updated the discussion. Earlier essays were 
collected in Der Leib der Auferstehung (AnBib 56, 1972) and in Studien zum rab-
binischen Judentum (SBAB, 1990).

The first volume publishes essays on biblical traditions in rabbinic Juda-
ism. The introductory essay “Die Tora im rabbinischen Judentum” (pp. 1–14) 
concludes, after a succinct survey of relevant rabbinic texts, that the rabbis 
viewed the Tora as God’s perfect gift to Israel which has been forgotten, in part, 
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due to human weakness: Israel cannot hope for a new revelation; everything 
depends on human interpretation, which is a neverending attempt to reestab-
lish the original perfection. Subsequent essays discuss the public reading of 
the Torah, the responsibilities of the father for introducing his children to the 
Torah, the atoning significance of children learning Torah, the development and 
view of canonicity, the rabbinic view of Hebrew as ideal language, the Dec-
alogue, the support for the poor mandated in Lev 19, prophets and prophecy 
(acknowledging the notion of the “end of prophecy” for rabbinic Judaism but 
not for Second Temple Judaism), calculations regarding the end of the world 
based on interpretations of the book of Daniel, the Psalms, and the Megillot in 
Jewish liturgy, priests and priesthood, and interpretation of Gen 15. Several es-
says are devoted to rabbinic hermeneutics (pp. 103–18, 119–29), the midrashim 
(pp. 130–44, 248–55), Jewish festivals (pp. 266–80), synagogues (pp. 281–301), 
Pharisees, Sadducees, the Essenes, and Qumran (pp. 341–65, 366–79, 380–94). 
Stemberger disputes J. Neusner’s claim that the rabbinic texts are not “bibli-
cal” but follow their own logic (pp. 15–26). He interacts with the discussion 
between J. Neusner and E. P. Sanders (and M. Hengel and R. Deines) about the 
existence of a “mainstream Judaism” (pp. 395–410), emphasizing commonali-
ties in Second Temple Judaism despite important differences. Several essays 
are devoted to “Christian” subjects: Stemberger writes on the pre-Christian 
Paul (interacting with M. Hengel), the development of a Jewish sect to a world 
religion (emphasizing the significance of Diaspora Judaism with its organiza-
tional structures and its dissemination of biblical tradition), exegetical contacts 
between Jews and Christians in the Roman Empire, biblical interpretation in 
Jewish-Christian disputations in the Middle Ages, the question of the Messiah 
in Jewish-Christian disputations in the Middle Ages, and the relevance of NT 
scholarship for Jewish Studies.

The second volume begins with a survey of the history of the Jewish 
people from the first to the seventh century (pp. 1–52) and a discussion of the 
evidence for Jewish Christians (pp. 53–65; the essay is not updated by refer-
ences to O. Skarsaune, ed. Jewish Believers in Jesus: The Early Centuries. Peabody 
2007). Both essays are reprints from vol. 19 of the Reallexikon für Antike und 
Christentum (1998). The following six essays focus on Palestinian Judaism and 
the relationship between Jews and Christians. The subsequent essays explore 
the history and literature of post-70 a.d. Judaism: the emergence of the rabbis, 
ordination, the oral Torah, narrative baraitot, apocalyptic thought, concepts of 
revelation, the Mishnah tractacte Abot, prayer, merit and recompense (empha-
sizing the tension between the notion of God rewarding good deeds and the 
view that the Torah should be fulfilled on account of love), Sifra, demons in the 
late midrashim, reactions to the destruction of the Temple in rabbinic literature, 
views of war in the Mishnah and the halakhic midrashim. Two important es-
says discuss the use of rabbinic sources for historical study (pp. 216–30) and 
the dating of rabbinic sources (pp. 231–45). As regards the latter, he argues that 
“the reliability of attributions to sages of the period before 70, above all from 
the time before the common era, remains beyond any serious control. The only 
thing that can sometimes be verified is whether ideas or halakhic positions 
attributed to a person were known at the time when he is supposed to have 
lived, or not” (p. 238); he concludes with a critique of D. Instone-Brewer whose 
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“enterprise” he applauds even though he takes his work as an “example of how 
not to date rabbinic texts” [p. 245]). Three essays describe the contributions to 
rabbinic studies of individual scholars (J. Rabe, L. Zunz, H. L. Strack, whose 
support of missionary work among the Jews “did not color his work on rab-
binic literature nor his dedication to further justice concerning Jews” [p. 720]). 
The volume concludes with a survey of rabbinic scholarship in the German 
speaking world since 1945.

Stemberger uses texts from the Gospels and Acts much more readily as ev-
idence for first-century Judaism than many NT scholars would allow (e.g., vol. 
I, pp. 32–34, 363, 411–14, 420–21; vol. 2, p. 54). He is not uncritical, however: he 
joins the view that “the historical situation of the church” may have influenced 
the depiction of, e.g., the Pharisees in some cases (vol. 1, p. 342). The essays of 
these two volumes are a testimony to the deep learning, worn lightly, of one 
of the preeminent rabbinic scholars of our day. Scholars interested in questions 
related to the origins of early Christianity and of post-70 a.d. Judaism will find 
these essays consistently instructive, sympathetic to the ancient sources and 
their authors, focused on texts rather than theories.

Eckhard J. Schnabel 
Trinity Evangelical Divinity School

Edwin A. Judge. Jerusalem and Athens: Cultural Transformation in Late Antiquity, 
ed. Alanna Nobbs. WUNT 265. Tübingen: Mohr Siebeck, 2010. Pp. xii + 
352. ISBN 978-3-16-150572-0. $135.00 cloth.

Alanna Nobbs, a colleague in the Ancient History department of Macquarie 
University in Sydney, Australia, publishes the third volume of Professor Judge’s 
essays (see Social Distinctives of the Christians in the First Century: Pivotal Essays; 
ed. D. M. Scholer; Hendrickson, 2007; The First Christians in the Roman World: 
Augustan and New Testament Essays; ed. J. R. Harrison; WUNT 229; Mohr Sie-
beck, 2008) published between 1971 and 2010.

Seven essays address “Classical Antiquity and Christianity.” In “The Be-
ginning of Religious History” and “Group Religions in the Roman Empire,” 
Judge emphasizes that the classical cults of the Greco-Roman world were 
essentially procedural, documenting their cultic routine in monuments, the 
Christian tradition is “essentially a philosophical movement, pursued through 
argumentation and recorded in books” (p. 42). In “Synagogue and Church in 
the Roman Empire: The Insoluble Problem of Toleration” he argues that the 
modern dilemma of openness (tolerance) and values can be illustrated with 
the reaction of the Roman state to Judaism and to Christianity: the Jewish 
synagogues were tolerated because they represented a national institution; the 
churches were not tolerated because they were Roman and not part of a sepa-
ration nation, treating themselves as a new nation within and against their own 
(diverse) nations. The essay “The Impact of Paul’s Gospel on Ancient Society” 
focuses on the Pauline theme of the “inner man” and observes that the Greeks’ 
cardinal virtues are generally properties of character, while biblical culture 
focuses “on constructive responses to others” (p. 59); seen in historical perspec-
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tive, the social impact of Paul’s gospel “has been profound, but mostly very 
long delayed” (p. 68). The final three essays (“ ‘Antike und Christentum’: Some 
Recent Work from Cologne”; “ ‘Antike und Christentum’: Towards a Definition 
of the Field”; “Athens and Jerusalem”) review 20th century scholarship (institu-
tions, scholars, publications) of “classical antiquity and Christianity” as a field 
of study with philology, church history, archaeology, patristics, biblical studies, 
and related areas as the relevant disciplines. Judge is convinced that the basic 
issue “stems from the determination of St Paul to justify the opening of Israel’s 
hope to the uncircumcised” (p. 91).

Eight essays discuss “Documents of Late Antiquity.” Judge’s essays treat 
the Aphrodisias stele that mentions Jews, proselytes, and god-fearers; P.Oxy. 
XLVII 3366 with comments on the letter of Claudius Lysias in Acts 23:25; P.Oxy. 
XXVII 2476 with comments on the meaning of the term synodos; papyri docu-
menting Christian presence in Egypt before Constantine; P.Coll. Youtie 77 and 
the earliest use of the term monachos for “monk;” papyrological evidence for 
monasticism in the 4th century; papyrological evidence for the notion of mercy, 
with the conclusion that modern western society “owes its deep-seated concern 
for the weak not to Athens but to Jerusalem” (p. 197); and on the magical use 
of Scripture in the papyri.

Seven essays are grouped under the heading “From Ancient to Modern,” 
reflecting on the concern of Judge to show the link between Western culture 
and Judeo-Christian thought. He writes on “The Conversion of Rome: An-
cient Sources of Modern Social Tensions,” “Christian Innovation and Its Con-
temporary Observers,” “The Interaction of Biblical and Classical Education in 
the Fourth Century,” “Conversion in the Ancient World,” “The Absence of 
Religion, Even in Ammianus?” “Biblical Sources of Historical Method,” and 
“Ancient Beginnings of the Modern World.” Judge argues that the process that 
turned the Roman Empire to Christianity was effected through intellectual and 
social forces that were unprecedented in the classical world: “history was not 
repeating itself” (p. 253). The modern experience of being able to choose for 
oneself how to think and live is “the heritage of personal freedom that the ideal 
of conversion has embedded in our culture: ‘the old has passed away, the new 
has come’ (2 Cor. 5:17). It is an utterly unclassical prospect” (p. 263).

Edwin Judge not infrequently expresses his Christian commitment in the 
midst of rigorous historical analysis and reflection. He writes that when we 
insist that our students cite the sources and document them in footnotes, “we 
impose on them the respect for authenticity that was required first by the pro-
phetic tradition of the word of God” (p. 280). Historical inquiry if “inescapably 
personal” requires the judgment of the past; while the historian searches for 
“a criterion that will be valid for all,” Judge reminds us that “we must accept 
that the last word is yet to be said, and will not lie with us” (p. 281). His con-
cern for clear definition of terms, for detailed analysis of classical texts, both 
literary and documentary, and for understanding both the classical world and 
modern Western culture has been exemplary for a long time, as these essays 
demonstrate. They are a pleasure to (re)read.

Eckhard J. Schnabel 
Trinity Evangelical Divinity School




